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DEDICATION.

TO THE

MOST HONOURABLE THE EARL PERCY,

ETC., ETC.

RIGHT WORSHIPFUL GRAND MASTER MASON OF
NORTHUMBERLAND.

RiGET WORSHIPFUL GRAND SIR,

It is with feelings of peculiar satisfaction
that I avail myself of your Lordship’s kind permission
to dedicate this work to you. Your eminent position
as Grand Master Mason of Northumberland marks you
out as the very person to whom a work on Freemasonry—
its Bymbolism, Religious Nature, and Law of Perfection—
ought to be dedicated. The dedication of this work to
your Lordship seems especially becoming on my part, as
I had the honour to hold the office of Master of a Lodge
in the Province of which you are Grand Master. But,
in addition to this, I have great pleasure in considering
that your intimate acquaintance with Freemasonry, and
your well-known zeal for the advancement of the interests
of the Order, make your approbation of such a work of
high and singular value. As the presentwork has been
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submitted to your Lordship’s inspection, I rejoice to think
that your approbation has, at least in some measure,
been given to it; although I do not take for granted
that this extends to all the opinions expressed, for which
I alone must be held responsible; but I am encouraged
with some confidence to hope that the work will contribute
to the promotion of an object which it is gratifying to me
to feel assured that your Lordship has at heart, and for
the promotion of which I also have delighted to expend
both time and labour. It is my earnest desire that
this may be the result of its publication, and that your
Lordship may have the satisfaction of seeing it to be
80. May you long live in the enjoyment of the highest
possible degree of earthly happiness, and to maintain, as
you have hitherto done, the interests, and augment the
honour of an Order, which, as it has subsisted from the
first ages of human history, is, I doubt not, destined to
subsist to the end of time, ever extending more widely its
beneficial influence amongst mankind.

I am,
RicET WoORSHIPFUL GRAND SIR,
With great respect,

Yours obediently and fraternally,
CHALMERS L PATON.

Tun Towzs, PorroBxLro, N.B.



PREFACE,

——

In placing before the Masonic Brotherhood this work on
the Symbolism of Freemasonry, its Religious Nature and
its Law of Perfection, I have great pleasure in thinking
that nothing contained in it is exclusively applicable to any
one jurisdiction, to any particular race of men, or to any
particular part of the world. It is one of the chief excel-
lences of Freemasonry that it is adapted to all the world,
and accordingly it extends over all the world wherever
civilisation extends. Its principles are everywhere the
same. It everywhere exhibits the same religious nature;
although admitting into the Order men of different
religions, and insisting on nothing more as absolutely
indispensable than a belief in God and a fature state, yet
always requiring consistency, and demanding earnestness
in religion. Its Law of Perfection, which it is one of the
objects of the present work to explain, is fundamental and
unchangeable, essential to the system as one of the laws
contained in the Ancient Landmarks, the paramount
authority of which is equally acknowledged in all jurisdic-
tions. The same symbols are also everywhere employed,
with the same meaning, and for the same purposes. There
is therefore no subject treated of in the present work which
is not of equal interest to the members of the Brotherhood
in one part of the world as in another; there is not a single
sentence in it more specially adapted to Great Britain than
to America, Australia, or India, or even to countries the
languages of which are different from that in which it is
written, 8o that in translation—if it should be found
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worthy of translation into French, German, or any other
language—no modification whatever would be needed. I
have written as a Christian, and perhaps, therefore, the
work may be deemed more suitable to Freemasons who are
Christians than to those of other religions. It would have
been wrong, and contrary to the laws of Christianity and of
Freemasounry, for me to disguise or conceal my religious
sentiments. And whilst Freemasonry delights in opening
its portals to all—whatever their religious creed—who
hold the great fundamental principles of religion already
mentioned, yet, as it has for many ages prevailed chiefly
amongst Christian nations, its teachings have been very
largely imbued with Christianity, and very many symbols
are in general use which admit of no explanation apart
from that religion and from the Holy Bible, which in
Christian countries is placed upon the altar of every Lodge,
read at every meeting, carried in every Masonic procession,
and acknowledged as the Great Light of Freemasonry. If
the present work, therefore, should be found more entirely
suited to the views of Christian Freemasons than of others,
T entertain a perfect confidence that it contains nothing
which any Brother—Jew, Mahommedan, or Parsee—can
- deem offensive. In conclusion, I beg leave to state that I
have bestowed much study on the subjects treated of in this
work. I do not lay before my readers hastily formed
opinions ; and I hope, therefore, that many may derive
pleasure, and that many may derive instruction from
these pages. It would be most gratifying to know, and
a sufficient reward for much labour, that the work was
generally found acceptable by my Brethren, and that it
was extensively useful ; but I would feel much satisfaction
in the thought that I had been able to contribute to
the gratification, or the more substantial benefit, even
of a single Brother.
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FREEMASONRY:

ITS SYMBOLISM, RELIGIOUS NATURE, AND
LAW OF PERFECTION.

—_—

CHAPTER L
TrE ORIGIN OF SYMBOLS,

THE entire system of Freemasonry is imbued with sym-
bolism, and a knowledge of the symbols is indispensably
necessary to every Craftsman. Freemasonry itself is
symbolic of the highest possible perfection of mankind,
and to this its great aim is to contribute; with a view to
this object all its teachings are framed.

A symbol has been defined as a perpetual visible sign,
with which spiritual feeling, emotion, or idea, is connected.
Symbols may be regarded as poetic images presented to
the eye instead of being addressed to the ear. The more
natural and appropriate that a symbol is, the more sure it
is to be readily understood, and the more likely also
to become common; and thus many symbols have been
used and understood by the inhabitants of different
countries, diverse in habits, and alien in race, and have
been handed down by one generation to another, from
periods of unknown but remote antiquity,—a kind of
common language, the expression of thought, understood
alike by those who could maintain no intercourse in
ordinary speech. As proverbs—brief sententious utterances
of wisdom or of wit—find ready acceptance, all the
more ready the more brief and striking that they are,

A
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and pass from the lips of one to another, till they
become the common property of a whole people; are
translated into other langunages than that in which they
were first uttered, and sometimes become generally current
over the world: so symbols have in many instances been
almost universally accepted as representing or suggesting
certain abstract ideas, and they have become even more
universally prevalent than any proverbs, because more
readily intelligible to all, and requiring no translation from
one language to another.

Indeed it is only by the help of symbols, or by the use
of terms having a symbolic origin, that abstract ideas can
be presented to the mind; symbols derived from the
material universe, are in like manner, necessarily employed
to express our ideas of beings or objects belonging to the
immaterial. Thus the word which signifies nind or dreatk,
was early applied in all languages to signifiy spirit, and
the appropriation of a word exclusively to the latter,
belongs to comparatively recent times.

In the early ages of the world’s history, symbols were
more extensively employed than they are now, although
their use at the present day is far more general than
those who have not directed their attention to the subject
are apt to imagine. The hieroglyphics of the ancient
Egyptians were all symbols, and only by slow degrees
were transmitted into letters. Krom them, doubtless, the
letters of our alphabet are derived, and those of almost
all other alphabets. The original form of the letter A
was a rude representation of a plough, which after being
used simply as a picture, came to be used as a symbol, to
denote things more or less nearly associated with the
plough; and finally, became a letter suggesting to the
mind nothing more than a mere vocal sound,—a transition
of vast importance, but which it does not concern us here
to consider. The letters of the Chinese alphabet are all
symbols or combinations of symbols, so abbreviated and
modified, however, that they have almost lost their original
pictorial character. The picture writings of Mexico
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present to us a most interesting example of the transition
from the commemoration of events by mere pictorial repre-
sentations, to the employment of symbols for the expres-
sion of thought.

The use of symbols formed great part of the learning
of the ancient Egyptian Priests, by means of which they
were enabled to hold their high position, and in a great
measure to direct the thoughts and conduct of the people ;
as in more recent times, in Europe, (during the middle
ages,) the clergy being alone instructed in the knowledge
of letters, possessed great power— besides all that their
office gave them—over the affairs of nations and of
families. A knowledge of symbols was transmitted from
one generation to another, among the ancient nations, not
only in Egypt, but in every country in which there was
any approach to civilisation. This knowledge was generally
confined, or almost wholly confined, to the priests, and
was connected more or less closely with the religion which
prevailed; and when the popular and prevalent religion
had been corrupted 8o as to have become a gross polytheism,
the doctrines of the Unity of God and the Immortality of
the Soul were still taught in the mysteries of the different
gods, in which symbols were very largely employed, and
their signification explained to the initiated. Amongst
the Greeks, Romans, and others, these mysteries sub-
sisted as long as paganism itself. It is true that the
Grecian and Roman mysteries became grievously corrupted
and debased ; that in connection with some, or perhaps
with all, of them, the grossest licentiousness prevailed.
Yet these mysteries had for their original object to convey
to the minds of the initiated the great doctrines already
mentioned, and in the same time to teach the necessity of
purification from the corruptions of the world before
approaching the presence and seeking the fellowship of
God. Something resembling this subsists at the present
day in India. Symbols enter largely into the system of
Brahminism. The odious Lingam, so frequently to be
seen in the carvings of Hindoo temples and in the
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pictorial representations of Hindoo festivals, is itself
known to symbolise the reproductive powers of nature.
Baut on this it is unnecessary to dwell
"‘Not only the knowledge of the first truths of religion
was preserved and communicated amongst the nations of
primitive antiquity by symbols, but much knowledge of
other kinds, of which the priests were the only possessors.
It was by them that the arts and sciences were cultivated ;
by them that the prosecution of the arts was directed,
especially of that of architecture, which of all the arts then
known required the greatest amount of science for its
application. Nothing known in these times wanted its
symbol to present it or recall it to the mind; and perhaps
it was owing to the very early and general prevalence of
the use of symbols that parables, which are closely allied
to them in their nature, became so general & form of
popular instruction amongst the Jews and other eastern
pations. The use made of symbols and figures for the con-
veying of truth to the mind is very happily described in
these lines :
“Was not all the knowledge

Of the Egyptians writ in mystic symbols ?

Speak not the Scriptures oft in parables

Are not the choicest fables of the poets,

That were the fountains and first springs of wisdom

Wrapp'd in perplexdd allegories 1”

Of the origin of symbols two theuries present them-
eelves, and it would seem that both must be accepted,
some symbols being ascribed to one source and some to
another. Symbols must be either of divine or of human
origin. We have seen reason already to believe that some
were given to man by God Himself, and were intended by
Him to convey religious truth to the human mind, and to
preserve the remembrance of it ; that thus they were one of
the first means of revelation, and the supposition that they
were 80 accords well with the whole history of revelation,
beginning in a faint dawn and brightening to a full and
perfect light. Again, symbols may be supposed to have
originated in the natural exercise of the human faculties,
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in the attempt to express ideas for which language as yet
afforded no terms; and in this way many symbols have
probably come into use, even some of those which have
been most generally accepted. There is no inconsistency
in the supposition of this two-fold origin of symbols. A
great mistake would be committed in exclusively adopting
one theory of the origin of symbols and setting agide the
other.

As to the symbols employed in Freemasonry, the most
essential and important of them, being those which are
derived from the Jewish Tabernacle and Temple and the
rites of Jewish worship, must unquestionably be deemed of
divine origin. Other symbols, however, can have no such
origin ascribed to them. When the Temple itself is used
as & symbol, it bears an intermediate character; and the
same remark is applicable in some other similar cases.
The Temple itself was unquestionably a symbol,—one of
divine authorship. The pictorial representation of it may
be regarded as a human device; but it must be esteemed
an extremely natural and proper one: it is founded upon
and serves to perpetuate the divinély-appointed symbol of a
former time.

The origin of some symbols of which it cannot be said
that they were divinely appointed, may be easily explained.
The olive-branch has from the earliest ages been recog-
nised as the symbol of Peace; a symbol having its origin
unquestionably in the fact of the dove bringing back an
olive-leaf in its bill to Noah, when he had sent it forth
from the ark—a sign of peace between God and man, and
therefore a fit symbol of peace for all time. '

When we see the figure of a branch of an evergreen
employed as a symbol of immortality, we readily acknow-
ledge its extreme appropriateness. We have no reason to
ascribe it to divine institution; but we are not on that
account to cast it aside as unworthy of being used even in
connection with those symbols, the origin of which is most
unquestionably divine. It is a beautiful expression of
human thought, well calculated to impress the mind and
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to awaken in the heart holy feelings, aspirations, and
hopes. The employment of this symbol is as natural as
that already mentioned of the word which signifies wind or
breath, in Hebrew and other ancient languages, to signify also
spirit. Language having yet no word for spirit, the word
signifying mwind or breath was employed, and, in this use,
may be said to be the suggestion of a symbol, or it may be
regarded as implying that the wind or the breath was in
some sense an appropriate symbol of that which the word
8pirit NOW expresses.

Of symbols employed by men, and certainly not of
divine origin, we have an early and beautiful example in the
winged human-headed lions and bulls of Nineveh. These
do not seem to have been originally, whatever they became
afterwards, intended as objects of idolatrous worship, but
merely as symbols of the power, extent, and glory of the
Assyrian empire. The colossal size of the figures was
itself significant of Assyria’s greatness; the body of a lion
or a bull aptly symbolised strength—the former, perhaps,
strength to be exerted for the destruction of enemies, as the
lion tears with its claws; the latter strength to resist
assaults and to maintain the position acquired. The
human head was symbolical of intelligence. The wings
were significant, if not of ubiquity, at least of a power to
move from place to place, and to employ the forces of the
empire against enemies, even in the most distant regions.

The use of symbols was very early introduced in religion;
in fact, we must refer it to the time of our first parents,
and ascribe it to God himself. Without offering any
opinion concerning the Edenic state, or venturing to speak
of the symbolic character of the Tree of Life or of the
Tree of the Knowledge of Good and Evil, we may safely
say that in the inspired record we find mention of the use
of symbols—and these divinely appointed—immediately
after the fall. When “ Unto Adam and his wife, did the
Lord God make coats of skins and clothed them,” the best
commentators agree that a symbolic representation was
made of one of the great truths of religion, of the cover-
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ing of that nakedness in which man—a sinner—cannot
stand before God, in a better righteousness than his own,
even that righteousness which is imputed freely and without
works, the righteousness of Him who is both God and man,
and to whose sacrifice of Himself upon the Cross we owe
all our salvation. It is deemed probable that the animals
from which the skins were taken, were animals offered in
sacrifice. We have no express record of the institution of
animal sacrifice, unless we infer it from this text; yet it is
certain from what very soon follows in the Mosaic record,
as to the divine acceptance of Abel’s sacrifice of the first-
lings of his flock and the fat thereof, that animal
sacrifice was instituted immediately after the Fall. The
rite of sacrifice was from the first, and always continued
to be, entirely symbolic. However corrupted it became as
religion was corrupted, and paganism grew up instead of
the worship of the one true and living God, it has always
retained, even in the worst forms of paganism, some traces
of its origin, and something of its symbolic character.
The offering was brought to the altar in order to atonement
for sin, and the offerer thereby expressed his sense of sin
and of the necessity of atonement or reconciliation with
that God whom he had offended. Not less clearly does
the offering of sacrifice speak of the holiness and justice of
a sin-hating and sin-punishing God, than it does of God’s
mercy in forgiving sinners who seek Him in the way of His
own appointment. According to the belief of all Jews
and Christians, every sacrifice, offered on patriarchal or
Jewish altar, represented the great and truly propitiatory
sacrifice of Christ, the Lamb of God that taketh away the
sin of the world. It is not possible’ we read in the
Epistle to the Hebrews (x. 4), ¢ that the blood of bulls and
of goats should take away sins.” But we are told that
“Christ was once offered to bear the sins of many”
(Heb. ix. 28); and concerning all the rites and ceremonies
of the Jewish law, that they were ¢ a figure for the time
then present”—the whole system of symbols, concerning
many of which the Scriptures leave us no room to doubt
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their signification, whilst that of others may be learned
from comparison with these, and from the place which they
occupied in the general system, considered in its relation
to the great scheme of salvation.

As further examples of symbols unquestionably of divine
origin, the animal sacrifices of the patriarchs and Jews
may be mentioned, the altars on which these sacrifices were
~ offered, and the rites with which the offering was accom-
panied. The laying of hands on the head of the victim
before it was killed, was a symbolic rite intended to signify .
the transference of guilt to the victim, and consequently
the removal of it from the individual sinner or the people,
as the case might be, by the propitiatory sacrifice (see
Lev. i. 4;iii. 2, 8, 13; iv. 4, 15, 24, 29 ; also mentioned
in this work). The frequency with which this laying of
hands on the head of the victim is enjoined in the Mosaic
law, shows what importance belonged to it as a symbolic
rite. The scape-goat was in like manner symbolic, the
sending of it away under charge of a fit person into the
wilderness beautifully signifying the removal of sin from
the Lord’s people, that it should never come into remem-
brance or be mentioned against them any more; that sin
having been first laid upon its head, as well as upon the
head of the other goat to be slain in sacrifice, by the
ordinary symbolic rite of laying on of hands. Of these
and other such symbols further notice will be taken in the
part of this work specially devoted to the subject of Jewish
rites.

The Jewish sacrifices, and the Jewish rites in general,
were not only symbolical but typical, having their antitypes
in the sacrifice of Christ and the great spiritual realities of
the Christian religion. That they were types, however,
does not make them less truly symbols. There is a popu-
lar sense of these words, in which type and symbol are
synonymous and may be used indifferently. It is not in
this sense that they are used here, or anywhere else in this
work ; but in their strict signification, in’ which they convey
ideas essentially distinct, a symbol being that which
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presents to the eye some religious truth or lesson, whilst a
type was prophetic of an antitype. But except personal
types,—persons who were types of Christ, as Noah, Moses,
Joshua, and David,—all the Old.Testament types, those
both of the patriarchal and the Jewish dispensations, were
also symbols, nor is it easy to imagine bow they could have
served their purposes as types without being so.

* To the New Testament dispensation no types belong;
and the divinely-appointed Symbols of the Christian
religion are few, being those only which appear in the
sacraments of Baptism and the Lord’s Supper,—the wash-
ing with water in our sacrament, the eating of bread and
drinking of wine in Christian fellowship, and as signifi-
cant of fellowship with God in the other. Men Have
added to the number of Christian symbols, as in the use
of the sign of the Cross, and of the marriage ring. It
would not consist with the purpose or character of the
present work, to enter upon the disputed question of the
right of the Church to make use of such symbols in
divine worship; it is enough to refer to them as
examples of symbols, not of divine institution, but devised
by men in order to suggest important truths and to
impress them upon the mind.

Many symbols were employed by the Jewish prophets
when proclaiming to the people the word of the Lord,
-—symbols intended to give greater impressiveness to what
they were commissioned to speak. These symbols, of
course, were all of divine appointment; the prophets
devised nothing of this kind; they spake as they were
commanded, and did what they were commanded, but no
more. These were symbols, however, appointed only for
a special occasion, and not for continued or permanent use,
like those which belonged to the ritual of the Jewish law.
We have an example of this kind of symbol, divinely ap-
pointed, but for a special occasion only, in Isaiah’s walking
naked and barefoot three years, ¢ for a sign and wonder upon
Egypt .and upon Ethiopia,” us recorded in the fourth
chapter of the book of Isuiah: ¢ At the same time spake
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the Lord by Isaiah, the son of Amoz, saying, Go and loose
the sackcloth from off thy loins, and put off thy shoe from
thy foot.” And he did so, walking naked and barefoot.
And the Lord said, * Like as my servant Isaiah hath
walked naked and barefoot three years for a sign and a
wonder upon Egypt and upon Ethiopia ; 8o shall the king of
Assyria lead away the Egyptians prisoners, and the Ethiop-
ians captives, young and old, naked and barefoot, even
with their buttocks uncovered, to the shame of Egypt.
And they (the Israelites) shall be ashamed of Ethiopia
their expectation, and of Egypt their glory” (Is. xx. 2-5).
Another instance of the same kind occurs in the nineteenth
chapter of the Prophecies of Jeremiah. ¢Tbus saith the
Lord: Go and get thee a potter’s earthen bottle, and take
of the ancients of the people, and of the ancients of the
priests; And go forth unto the valley of the son of
Hinnom, which is by the entry of the east gate, and
proclaim there the words that I shall tell thee. And say:
Hear the word of the Lord, O kings of Judah, and
inhabitants of Jerusalem; Thus saith the Lord of hosts,
the God of Israel: Behold, I will bring evil upon this
place, the which, whosoever heareth, his ears shall tingle.
Then thou shalt break the bottle in the sight of the
men that go with thee, aud shalt say unto them: Thus
saith the Lord of hosts, Even so will I break this people,
and this city, as one breaketh a potter’s vessel, that cannot
be made whole again; and they shall bury them in Tophet
till there be no place to bury” (Jer. xix. 1-11). It
may be enough to refer, without quotation, to the symbol
of bonds and yokes, which Jeremiah was commanded to
make, and to put them upon his neck, and to send them
to the kings of Moab, and the Ammonites, and Tyre, and
Zidon, in token that their kingdoms were given into the
hands of the King of Babylon (see Jer. xxvii. 1-11).
And after this it appears that Jeremish wore a yoke of
wood on his neck, as a symbol of the approaching captivity
of the Jews (see Jer. xxviii. 10). It seems unnecessary
to multiply instances of this kind, and it may be enough
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in conclusion to take two from the book of the Prophet
Ezekiel. No remark concerning them is requisite; the
mere quotation of a few verses will suffice for each.
¢¢ Thou also, son of man, take thee a tile, and lay it before
thee, and pourtray upon it the city, even Jerusalem:
And lay siege against it, and build a fort against it, and
cast a mount against it; set the camp also against it, and
set battering rams against it round about. Moreover,
take thou unto thee an iron pan, and set it for a wall of
iron between thee and the city ; and set thy face against it,
and it shall be besieged, and thou shalt lay siege against it.
This shall be & sign to the house of Israel. Lie thou also
upon thy left side, and lay the iniquity of the house of
Israel upon it; according to the number of the days that
thou shalt lie upon it thou shalt bear their iniquity. For
I have laid upon thee the years of their iniquity, according
to the number of the days, three hundred and ninety days :
so shalt thou bear the iniquity of the house of Israel.
And when thou hast accomplished them, lie again on thy
right side, and thou shalt bear the iniquity of the house of
Jacob forty days: I have appointed thee each day for a
year. Therefore thou shalt set thy face toward the siege
of Jerusalem, and thine arm shall be uncovered, and thou
shalt prophesy against it. And behold, I will lay hands
upon thee, and thou shalt not turn thee from one side to
another till thou hast ended the days of thy siege” (Ezek.
iv. 1-8). ¢ And thou, son of man, take thee a sharp
knife, take thee a barber’s razor, and cause it to pass upon
thine head, and upon thy beard ; then take thee balances
to weigh, and divide the hair. Thou shalt burn with fire
a third part in the midst of the city, when the days of
the siege are fulfilled ; and thou shalt take a third part,
and smite about it with a knife; and a third part thoun
shalt scatter in the wind, and I will draw out a sword
after them. Thou shalt also take a few in number, and
bind them in thy skirts. Then take of them again, and
cast them into the midst of the fire, and burn them in
the fire; for thereof shall a fire come forth into all
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the house of Israel. Thus saith the Lord God, This is
Jerusalem. A third part of thee shall die with the pesti-
lence, and with famine shall they be consumed in the midst
of thee; and a third part shall fall by the sword round
about thee; and I will scatter a third part unto all the
winds, and I will draw out a sword after them” (Ezek. v.
1-12).

It may be mentioned as illustrative of the value of
symbols for conveying knowledge to the mind, that we
find in the books of the prophets many recorded instances
of the employment of symbols on the part of God in the
revelations which He was pleased to make to His prophets,
symbols never presented to any eye but their own. Thus
at the very beginning of Jeremiah’s ministry as a prophet,
a vision of “a rod of an almond tree” and a vision of a
seething pot with its face towards the north, were employed
to impress upon his mind the character and speedy execu-
tion of the judgments which he was appointed to declare
against a guilty people (Jer. i. 11-14). Similarly,
Ezekiel beheld many visions, as that of the four cherubim
and four wheels—(Ezek. i.)—his vision of the coals of fire
to be scattered over Jerusalem—(Ezek. x.)—his vision of
the dry bones and the resurrection—(Ezek. xxxvii.)—&e.



CHAPTER II.
SYMBOLS OF THE PATRIARCHAL DISPENSATION.

Frox the time of our first parents down to the giving
of the Jewish law, we find little notice in the inspired
record of any rites or symbols other than those already
mentioned. That there were many, commonly in use and
well understood, may be deemed certain. We have an indi-
. cation of this, when we are told—(Gen. xv. 9-10)—that
Abraham, after having by direction of God, taken ¢ an
heifer of three years old, and a ram of three years old, and
a turtle-dove, and a young pigeon;” ¢ divided them in the
midst, and laid each piece one against another, but the
birds divided he not.” Perhaps we have another similar
indication of rites and symbols, ‘concerning which there is
no fall record, when we are told that Melchizedek, King of
Salem, ¢ the priest of the most high God,” ¢ brought
forth bread and wine,” and blesged Abraham on his return
from victory. More certainly, we have an instance of an
important rite anterior to the giving of the Jewish law, in
the circumcision of the family of Abraham, and the subse-
quent practice of circumcision amongst his descendants.

.



CHAPTER III
JEwiseE SymBoLS,—THE PAssovER.—UNLEAVENED DREAD.

Tre first Jewish institution was the Passover. It was
wholly symbolic. The lamb prefigured the true Passover—
a8 Christians are taught in the New Testament—*¢ Christ
our Passover sacrificed for us.”” The lamb was to be ¢ with-
out blemish, a male of the first year—to signify the perfec-
tion of the true sacrifice which it typified. The sprinkling
or ‘“striking” of the blood on the two side-posts and on
the upper door-posts of the houses of the Israelites, repre-
sented the efficacy of the blood of that true and typified
sacrifice in protecting the sinner from the wrath of God.
For as we read in the record of the imstitution of the
Passover: ‘ And the blood shall be unto you for a token
upon the houses where you are ; and when I see the blood
I will pass over you, and the plague shall not be upon
you to destroy you, when I smite the land of Egypt”
(Ex. xii. 13),—s0 we are assured in the New Testament
that the blood of Jesus Christ cleanseth from all sin, and
that thus the wrath of God is comvletely turned away
from all who take refuge in Christ, whose door-posts and
lintels are figuratively sprinkled with His blood. Again,
the flesh of the paschal lamb was to be eaten—not ¢‘ raw,
nor sodden at all with water,” but ¢‘roast with fire,”” and
with unleavened bread and bitter herbs. In the roasting
with fire was signified, it is generally held, the sufferings of
Christ, and the very form in which the paschal lamb was
placed before the fire according to the ordinary custom of
the Jews, on a spit made of two pieces of wood in the
form of a cross, has been held to have signified, by pro-
phetic anticipation, the manner of the death of Christ.
The rule laid down in the institution of the Passover, that
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the whole lamb should be eaten by the household or com-
bined households sacrificing it, and that nothing of it
should remain until the morning, or that if anything
remained, it should not be eaten but burned with fire, has
been very commonly regarded as signifying the necessity
of the complete acceptance of Christ—¢‘a whole Christ ”—
in order to salvation. The eating of the paschal lamb, and
in like manner the eating of other sacrifices, has been
regarded as representing the feeding upon Christ by faith
which is essential to the Christian life. Similar symbols
occur in the New Testament, although in general only
presented in figures of speech, as when our Lord says, “ I
am the bread which came down from heaven. . .
Whoso eateth My flesh and drinketh My blood, hath
eternal life. . . . He that eateth Me [feedeth on Me]
he shall live by Me” (John vi. 41, 54, 57). The eating
of the paschal lamb with bitter herbs was significant of the
necessity of repentance and sorrow for sin, accompaning
the exercise of that faith which is unto salvation. The
Passover was also to be eaten with unleavened bread, as
were all the Jewish sacrifices, to signify the necessity of
putting away corruption. This will be more fully noticed
in a subsequent place. It appears, however, from what
has been stated, that not only was the paschal lamb itself
a symbol, but that the whole ordinance of the Passover
was highly symbolic and full of symbols. We see still
more of this character in it, when we read the command-
ment, ‘ And thus shall ye eat it; with your loins girded,
your shoes on your feet, and your staff in your hand, and
ye shall eat it in haste; it is the Lord’s Passover”
(Ex. xii. 11). The continual observance of this rule by
the Jews not only reminded them of the occasion on which
the Passover was instituted, when their fathers were
brought out of the land of Egypt and out of bondage, but
also that the Lord’s people are strangers and pilgrims on
the earth, delivered by Him from the bondage of sin, and
called to hasten towards a better country, even a heavenly,
of which Canaan was a type.
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In connection with the Passover, reference has been
made to the use of unleavened bread in the eating of all
the Jewish sacrifices. The law on this subject is very
express, and often repeated. As to the Passover, it was
not only required that it should be eaten with unleavened
bread, both on its first observance, and when afterwards
annually observed ¢ for a memorial,” but that at this
annual festival no bread except unleavened bread should be
eaten for seven days, and that all leaven should be put
away from the houses of the Israelites. ¢ Seven days
shall ye eat unleavened bread ; even the first day ye shall
put away leaven out of your houses: for whosoever eateth
leavened bread from the first day until the seventh day,
that soul shall be cut off from Israel” (Ex. xii. 15).
Jewish writers tell us how scrupulous the Jews always were
in the obedience of this commandment; how diligently
they searched for leaven in their houses on the evening
before the Passover, that no trace of it might be per-
mitted to remain. Men who were habitnal transgressors
of the greatest precepts of the law, probably found it
comforting to their consciences to be very strict in their
observance of this; the obedience of the ceremonial law
being more easy than that of the moral. The law, however,
was clear and divine, and obedience to it was therefore the
duty of every Jew. The prohibition of leaven and leavened
bread extended to all the Jewish sacrifices, not only to
those which were typical of the great propitiatory sacrifice,
but to those also which were mere offerings to the Lord,
expressions of dependence, gratitude, and homage. Thus
we read in the Mosaic law : ¢ And if thou bring an oblation
of a meat-offering baken in the oven, it shall be unleavened
cakes of fine flour mingled with oil, or unleavened wafers
anointed with oil. And if thy oblation be a meat-offering
baken in a pan, it shall be of fine flour unleavened, mingled
with oil ” (Lev. ii. 4, 5). And again, the more general
commandment, ‘‘ No meat-offering which ye shall bring
unto the Lord shall be made with leaven; for ye shall
burn no leaven nor any honey in any offering of the Lord
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made by fire” (Lev. ii. 11). It is unnecessary to mul-
tiply quotations on this subject. The symbolic meaning
of the prohibition of leaven and leavened bread is clearly
indicated by the Apostle Paul, when he says, ¢ Christ our
Passover is sacrificed for us : Therefore let us keep the feast,
not with old leaven, neither with the leaven of malice
and wickedness, but with the unleavened bread of sin-
cerity and truth” (1 Cor. v. 7, 8). Leaven was forbidden
in the Jewish meat-offerings and in connection with the
Passover and other sacrifices, to signify the necessity of
sincerity and truth in God’s worshippers, of purity of
heart and purity of life. Leaven was the symbol of cor-
ruption : its action in the making of bread being the be-
ginning of a fermentation, arrested by the heat of the oven,
but which if allowed to go on would end in the speedy
putrefaction of the whole mass. The prohibition of its
use in the making of the bread used in religious services,
was, therefore, a simple symbol, continually presented to
the mind of every Jew, of the necessity of putting away
all fleshly lusts, all moral corruption.

It is true, indeed, that we find figurative reference to
leaven in Scripture in a good as well as in a bad sense. It
is evidently in the bad sense already stated that the men-
tion of it so frequently occurs in the Mosaic law; and so
it is also when the Apostle Paul, urging upon the Corin-
thians the duty of putting away from among them an
incestuous person, warns them, saying, ‘ Know ye not
that a little leaven leaveneth the whole lump ?” and calls
upon them to ¢ purge out the old leaven,” that they
may be “a new lump, as’’ says he, “ye are unleavened.”
But it is in & good sense that our Lord employed the
figure of leaven, when he said, ¢ The kingdom of heaven
is like unto leaven, which a woman took, and hid in three
measures of meal, till the whole was leavened ” (Matt.
xiii. 33). The reference here, it is manifest, is simply to
the action of leaven in rapidly changing the nature of the
whole mass of dough with which it is mingled, and thus
the gospel is represented as changing the whole moral

B
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nature of the man who receives it into his heart, and the
character of society wherever its influence extends. There
is no incongruity between these two opposite uses of the
same symbol. But this last use of it, which we find to
have been made by our Lord, may lead us to extend our
view of the meaning of the symbol as employed in the
Jewish law, to regard it as not merely a symbol of corrup-
tion, but as symbolising the tendency of corruption to
spread, to increase in the heart in which it exists, and to
extend from one to another.

The prohibition of honey, as well as of leaven, in ¢ the
offerings of the Lord” (Lev. ii. 11), is probably to be ex-
plained in the same way as the prohibition of leaven itself,
because honey has in some degree an effect similar to that
of leaven; but it may also have been intended to signify
the necessity of abstaining from carnal delights, the
pleasures of sin which are “for a season,” and thus we
have in it a symbol corresponding with that of the eating
of bitter herbs in the Feast of the Passover.



CHAPTER 1V.

JEwisH SYMBoLS.—THE MANNA IN THE WILDERNESS.—
Tee WATER FROM THE ROCK.

Forrowive the history of the Israclites after their escape
from Egypt, we presently come to their passage through the
Red Sea, and their entrance into the wilderness, in which
they journeyed throughout the long period of forty years.
Ready to perish from want of food in the waste and howl-
ing wilderness, and beginning to murmur against Moses
and Aaron, they were miraculously supplied with ¢ bread
from heaven,” in the manna which fell around the camp.
That this had a symbolic character, and is not merely to
be contemplated as a display of God’s care for His people
and goodness towards them in providing for their temporal
wants, might be inferred from the Mosaic narrative itself
(Ex. xvi.); and the most enlightened of the ancient Jews
did so understand it, accounting it as symbolic of the pro-
vision made by the God of Israel for the spiritual wants of
His people. Thus it is that Asaph refers to it in the seventy-
eighth Psalm, as an evidence of the right and duty of the
people of Israel to believe in God and trust in His salva-
tion, making mention of their failure to doso as one of the
great sins by which they provoked His anger. ¢ So a fire was
kindled against Jacob, and anger also came up against
Israel ; because they believed not God, and trusted not in
His salvation ; though He had commanded the clouds from
above, and opened the doors of heaven. Man did eat angel’s
food : He sent them meat to the full” (Ps. lxxviii. 21-25).
But the meaning of the symbol which was presented to the
contemplation of the Israelites day after day, during the
whole forty years of their wanderings, and was afterwards
ever kept before their minds in connection with the most
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remarkable portion of their national history, is more fully
exhibited in the words of our Saviour, from which we learn
that the manna was a symbol or type of Himself, without
whom there is no spiritual life for man, and in whom faith
must be exercised in order to salvation, faith continually
feeding upon Him, that so the soul’s strength may be
maintained and renewed. The Jews demanded from Him
a sign, that they might see and believe, saying, “Ounr
fathers did eat manna in the desert ; as it is written, He
gave them bread from heaven toeat’ (John vi. 31). Jesus
replied, ¢ Verily, verily, I say unto you, Moses gave you
not that bread from heaven ; but My Father giveth you the
true bread from heaven. For the bread of God is He which
cometh down from heaven, and giveth life unto the world ”
(John vi. 32, 33). And He said further, ‘‘ I am the bread
of life: he that cometh to Me shall never hunger, and he
that believeth on Me shall never thirst’ (John vi. 35).
Again, ‘“ He that believeth on Me hath everlasting life. I
am that bread of life.  Your fathers did eat manna in the
wilderness, and are dead. This is the bread which cometh
down from heaven, that a man may eat thereof, and not
die. I am the living bread which came down from heaven.
If any man eat of this bread, he shall live for ever: and
the bread which I will give is My flesh, which I will give
for the life of the world ”” (John vi. 47-51). No one who
receives the New Testament can hesitate to acknowledge
the symbolical character of the manna with which God's
ancient people were miraculously fed in the wilderness, or
can doubt what the meaning of the symbol was.

Like the miraculous supply of food in the wilderness, the
miraculous supply of water was also a symbol, and so
similar in its signification, that as in the New Testament
we are taught to regard the manna as representing Christ,
80 also we are taught to regard the water which flowed from
the smitten rock at Horeb as representing Christ, from whom
all is derived that is needful for the soul, ready to perish,
and fully to satisfy the wants of His people, whose bread
is given them, and whose waters are sure. * There was no
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water for the people to drink. Wherefore the people did
chide with Moses, and said, Give us water that we may
drink ” (Ex. xvii. 1, 2). But when the rock was smitten
by the rod of Moses, water came out of it in sufficient
abundance for all the people to drink. And this supply
continued during the whole period of their wanderings in
the wilderness. The Apostle Paul says in his first Epistle
to the Corinthians, ¢‘ They did all eat the same spiritual
meat, and did all drink of the same spiritual drink, for they
drank of that spiritual Rock that followed them, and that
Rock was Christ ” (1 Cor. x. 4). Even without this plain
declaration of the meaning of the symbol, we might infer
it, in great part at least, from the Mosaic narrative, espe-
cially when viewed in connection with passages of the Old
Testament, in which thirst is made the figure of spiritual
destitution and misery, and the drinking of pure or living
water the figure of spiritual refreshment, as in the begin-
ning of the sixty-third Psalm : ¢ O God, Thou art my God ;
early will I seek Thee : my flesh longeth for Thee in a dry
and thirsty land, where no water is : to see Thy power and
Thy glory, so as I have seen Thee in the sanctuary ” (Ps. Ixiii.
1, 2); or that gracious invitation of the Lord by the
prophet Isaiah: ¢‘ Ho, every one that thirsteth, come ye to
the waters ”’ (Isa. lv. 1), which we read, in the Gospel ac-
cording to St John, that the Lord Jesps Christ repeated
when He was upon the earth, as an invitation proceeding
from Himself, and having reference to Himself. At Jeru-
salem, at the Feast of Tabernacles, “in the last day, that
great day of the feast, Jesus stood and cried, saying, If
any mz;n thirst, let him come unto Me and drink” (John
vii. 37).



CHAPTER V.

Jrwise SyumBors.—THE Horpmng ur oF THE HANDS or
Moszs.

Botr the mannawith which the Israelites were miraculously
fed in the wilderness, and the water from the smitten rock
which followed them, of which they drank, were temporary
symbols, intended however to be kept in continual remem-
brance, and so still to serve the same purpose as when
actually present to the view. The whole Jewish system
was indeed temporary. Although subsisting for many cen-
turies, it was destined to pass away, for the law had only
¢“a shadow of good things to come,” and was intended
merely for & temporary purpose until the coming of that
which is perfect. It belonged to a dispensation preparatory
to the better dispensation of ¢ the latter days.” In like
manner there were symbols presented to the view of the
Israelites during the years of their wanderings in the
wilderness, especially the pillars of cloud and of fire, the
manna, and the water from the rock, which in their nature
were specially adapted to the circumstances of that period,
and unsuited to those of the people after their entrance
into the land of promise. Still more temporary were
other symbols connected with special occasions, and never
more repeated, but known only by the record of them which
makes their spiritual teaching impressive still wherever the
Bible is received and read. Buch is that of the holding up
of Moses’ hands, whilst he sat upon the top of the hill,
and the host of Israel, under the command of Joshua,
fought with Amalek. ¢ And it came to pass, when Moses
held up his hand that Israel prevailed; and when he let
down his hand, Amalek prevailed. But Moses’ hands
were heavy; and they took a stone and put it under him,
and he sat thereon; and Aaron and Hur stayed up his
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hands, the one on the one side, and the other on the other
side: and his hands were steady until the going down of
the sun. And Joshua discomfited Amalek and his people
with the edge of the sword” (Ex. xvii. 11-13). It has
long been usual to interpret all this as symbolical of the
efficacy of prayer; and doubtless it is justly so interpreted.
Moses, holding up his hands was a mute appeal to God,
accompanied doubtless with the uplifting of the heart to
Him ; it was an acknowledgment of dependence on Him as
the Lord of Hosts, and of confidence in Him as the
God of Israel. When human weakness manifested itself
in the inability of Moses to hold up his hands any longer,
then Aaron and Hur came to his aid ; and this has
been commonly understood as symbolical of the efficacy of
united prayer, and of intercessory prayer, as showing that
the people of God may be helpful to one another by their
prayers, in whatsoever duty they are engaged, or whatever
may be their difficulties and trials. That which took place
on the top of the hill from which Moses looked upon the
battle with Amalek, was not, however, merely symbolical.
Some symbols are nothing else than symbols ; whilst some
are important otherwise. Of the latter class were the
manna and the water from the rock in the wilderness, and
also the holding up of the hands of Moses on the hill-top.
What there took place was a great and important reality ;
and only when it is so considered can the value of the
teaching of the symbol be properly appreciated.



CHAPTER VL
JEwisH SymBors.—THE TERRORS OF MoOUNT SINAL

Or all that took place during the time that the Israelites
spent in the wilderness, the giving of the law from Mount
Sinai was the thing of the greatest importance. It was
accompanied with circumstances of peculiar solemnity
and awfulness, ¢‘ And so terrible was the sight that Moses
said, I exceedingly fear and quake” (Heb. xii. 21).
Bounds were set around the mount, which the people
might not pass over under pain of death. * Take heed
to yourselves,” the Lord said, ¢ that ye go not up into the
mount, or touch the border of it: whosoever toucheth the
mount shall be surely put to death. There shall not one
hand touch it, but he shall surely be stoned or shot through ;
whether it be beast or man, it shall not live ” (Ex. xix.
12,13). Thus were the people taught the awfulness of
the presence of God, and the necessity of strict obedience
to His commands. The command not even to touch the
mount was enforced by a terrible personal sensation, not
only, we must surely suppose, on its own account, but also
to teach the danger of transgressing any command of the
Divine Law. Three days were given to the people for
preparation, and Moses ‘ sauctified the people, and they
washed their clothes,” an outward symbol of the holiness
requisite in appearing before God. Conjugal intercourse
was also forbidden, in token of the mnecessity of not only
abstaining from fleshy lusts, but of temperance and self-
denial in the service of God.

¢ And it came to pass on the third day, in the morning,
that there were thunders and lightnings, and a thick clond
upon the mount, and the voice of the trumpet exceeding
loud, so that all the people that was in the camp trembled.
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And Moses brought forth the people out of the camp to
meet with God; and they stood at the nether part of the
mount. And Mount Sinai was altogether on asmoke, because
the Lord descended upon it in fire; and the smoke thereof
ascended as the smoke of a furnace, and the whole mount
quaked greatly ” (Ex. xix. 16-18).

And then it was that God spake, in the hearing of the
people, all the words of the Ten Commandments, that
brief sum of the moral law, which He was pleased also
Himself to inscribe upon two tables of stone (Ex.xx. 1-17;
Ex. xxxi. 18). “ And all the people saw the thunderings
and the lightnings, and the noise of the trumpet, and
the mountain smoking; and when the people saw it, they
removed, and stood afar off” (Ex. xx. 18). But why was
the giving of the law accompanied with all these circum-
stances of terror? And why was it, that, when the people
had entreated that God should not speak any more with
them, lest they should die (Ex. xx. 19), and Moses,
according to their request, acted as mediator between God
and them, receiving the commands of God in the mount,
¢ The sight of the glory of the Lord was like devouring
fire on the top of the mount, in the eyes of the children
of Israel?” (Ex. xxiv. 17). There can be no doubt about
the answer to these questions. God appeared at Mount,
Sinai to give that law of which the requirement is perfect
obedience, and of which the penalty is death, not merely
natural death, or the separation of the soul from the body,
but spiritual and eternal death, the exclusion of the sinner
from God's fellowship, and from all the joys of that place
where His saints are to dwell for ever in the light of His
countenance,—a law of perfect holiness, not tolerating
the slightest departure from strict morality, and extending
to the thoughts and affections, as much as to words and
actions. Therefore, the giving of the law was attended
with ¢‘blackness, and darkness, and tempest,” and with
every circumstance calculated to fill the hearts of men with
fear, that they might be impressed with the thought how
fearful a thing it must be to fall into the hands of the
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living God, to be the objects of His wrath, under His
curse because of transgression of His law : and this not only
that they might be moved to earnestness in endeavouring
to keep the commandments of God, but that they might,
as men fleeing from destruction, seek the forgiveness of
sins in the way revealed by God himself. On Mount Sinai,
in the giving of the law, God appeared in the glory of His
holiness, His justice, and His truth, attributes the con-
templation of which is calculated to produce terror, -and
always more and more terror, in the heart of a man who feels
himself to be a sinner, and who knows nothing of God’s
mercy and of & way of salvation.

The clouds and darkness of Sinai were therefore a symbol
of which the signification is easily to be perceived ; and the
thunderings, the lightnings, the earthquake, and the
appearance of devouring fire, were all, in like manner,
symbols, all harmonious with each other, and of the same
general import. But even on Mount Sinai, God revealed
Himself as the God of mercy, when in the very preface to
the Ten Commandments, He declared Himself the covenant
God of Israel, saying, “I am the Lord thy God, which
have brought thee out of the land of Egypt, out of the
house of bondage’'(Ex. xx. 1); and when afterwards He
appointed the temple worship, with all its ordinances of
sacrifice, and its mercy-seat, the place of the manifestation
of God’s glory throughout all the ages of the Jewish
dispensation.



CHAPTER VIL

JEwisHE SymMBoLS.—THE ALTAR oF EARTH oR UNHEWN
SroNE.—THE NoIseLess BuiLpiNg oF TEE TEMPLE.

WE find another symbol in the law given to Moses,
immediately after the proclamation of the Ten Command-
ments from Mount Sinai: ¢ An altar of earth shalt thou
make unto Me, and shalt sacrifice thereon thy burnt-offer-
ings and thy peace-offerings, thy sheep, and thine oxen;
in all places where I record My name I will come unto thee,
and I will bless thee. And if thou wilt make Me an altar of
stone, thou shalt not build it of hewn stone; for if thou
lift up thy tool upon it, thom hast polluted it” (Ex.
xx. 24, 25). Doubtless there was a reason for this com-
mandment, and the reason is to be found in the meaning
of the symbol, of that which was prohibited as well as of
that which was enjoined. An altar of hewn stone would
have been too much a thing of human art, and human
invention must have no part in the worship of God. The
altar was therefore to be a simple erection of earth or
of unhewn stone. The same prohibition of human work-
manship recurs again, in a modified form, as to Solomon’s
Temple ; for although it was built of hewn stone, no noise
of workmen’s tools was to be heard in its erection. The
stones were prepared at a distance, and were brought to
Jerusalem, ready to be fixed in their appropriate places.
And this was unquestionably meant to symbolise the silent
erection of the spiritnal temple, the work of God himself
and not of human hands, although men are yet honoured to
take part in the building of it. Thus it is with the great
spiritual temple, the Church of God upon the earth, and
thus it is also with the temple of the soul, in which God
delights to manifest His presence, the holy temple, in the
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perfecting and beantifying of which every believer must
employ himself—and in fact every good man does employ
himself from day to day—yet giving all the glory to
God, of whose grace it is that the foundation has been
laid, and of whose grace it is that any progress is made
in the work. The Apostle Paul says: ¢ According
to the grace of God which is given unto me, as a wise
master builder, I have laid the foundation, and another
buildeth thereupon” (1 Cor. iii. 10). And yet, whilst
thus pointing out the work assigned to man, he is careful
to give all the glory to God. He says, ¢ Ye are God’s
building ” (1 Cor. iii. 9). Every one is called to the labour
of building God’s temple, as earnestly as if all depended
on human exertions, and were to be attained simply by
human strength and wisdom. Yet all the while God is to
be acknowledged as giving grace to do all that is done ; He
is to be continually looked to for grace, and it is to be asked
of Him in prayer, all the glory of the work being given to
Him, even as much as if it were a work in which we had
nothing to do at all ; for man’s is but a very subordinate
part ;—his will to work, his power to work, and his suc-
cess in work, all depend on the grace of God.



CHAPTER VIIL
JewisE Sympors.—TrE Law oF Exopus xx. 26.

WE cannot but notice the law laid down in Exodus xx, 26,
¢ Neither shalt thou go up by steps unto Mine altar, that
thy nakedness be not discovered thereon.” It needs no
proof that the whole importance of this commandment
depends upon what may be called its symbolic character.
It signified the necessity not only of the maintenance of
purity and chastity, but of modesty, and the offensive-
ness of anything contrary to this in the worship of God.
God was to be regarded as present at the altar, and the
greatest care was therefore requisite that no part of the
service performed there, should have the slightest taint of
what would be deemed corrupt, evil, or unseemly amongst
men. The altar was always to be regarded ag holy, so holy
that nothing was to be visible there which might not pro-
perly have been so if it had been a living creature of
perfect holiness, and therefore recoiling with abhorrence
from everything impure. We find similar rules afterwards
in the Jewish law concerning the priests, and the dress in
which they were to serve at the altar. This may, perhaps,
be the proper place to notice them, although it is to antici-
pate the historical order which we have hitherto generally
pursued. We find them in Exodus xxviii. 40-43: ¢ And
for Aaron’s sons thou shalt make coats, and thou shalt
make for them girdles, and bonnets shalt thou make for them,
for glory and for beauty. And thou shalt put them upon
Aaron thy brother, and his sons with him, and shalt anoint
them, and consecrate them, and sanctify them, that they
may minister to Me in the priest’s office. And thou shalt
make them linen breeches to cover their nakedness ; from
the loins even unto the thighs they shall reach. And they
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shall be upon Aaron, and upon his sons, when they come
in unto the tabernacle of the congregation, or when they
come near unto the altar to minister in the holy things,
that they bear not iniquity, and die. It shall be a statute
for ever unto him and unto his seed after him” (Ex.
xxviii. 40-43). No remarks are needed on the symbolic
significance of this law. It accords entirely with that
of the law of the twenty-sixth chapter of Exodus already
noticed.



CHAPTER IX.

JEwisH SyMBoLS.— THE RiTES OF CONSECRATION OF
PrIEsTS.

TaE consecration of Aaron and his sons to the priesthood
was accompanied with many ceremonies, in all of which
symbolism is apparent. Some of the symbols are such as
have already been noticed and explained, as, for example,
the offering of sacrifice, and the use of unleavened bread,
and of ‘ cakes unleavened, tempered with oil, and wafers
unleavened, anointed with oil” (Ex. xxix. 2). Aaron
and his sons were washed with water. The significancy of
this, as a symbol of purity, is too evident to require any
observations for its explanation. The anointing which
followed was equally symbolic. ¢ Then shalt thou take
the anointing oil, and pour it upon his head, and anoint
him” (Ex. xxix. 7). Anointing with oil was a well-
understood sign of consecration to the service of God, and
of appointment to the offices of prophet, priest, and king.
By command of God, Samnuel anointed David to be king of
Israel (1 Sam. xvi. 13), and Elijah anointed Elisha to be
prophet in his room (1 Kings xix. 16). The anointing of
priests had a peculiar sacredness in the eyes of the Israelites,
and so we read in the 133rd Psalm, in the praise of
brotherly love, that it is like the precious ointment upon
the head, that ran down the beard, even Aaron’s beard,
that ran down to the skirts of his garments” (Ps.
cxxiii. 2). What was the meaning of this symbol? The
best answer to this question is to be found in the words of
the New Testament. The Apostle John says, in his first
epistle, ¢ Ye have an unction from the Holy One and ye
know all things” (1 John ii. 20). Prophets, priests, and
kings were anointed as types of the great Prophet, Priest,
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and King. Their anointing was symbolical of the grace
bestowed upon them and needful for them, the grace
bestowed without measure upon Him—the Great Prophet,
Priest,and King—who was anointed with the oil of gladness
above His fellows, and from whom all His people—His
¢“fellows,” all who trust in Him—receive ‘“of His fulness,
and grace for grace” (John i. 16).

The consecration of Aaron and his sons, and of their
descendants, on their entrance upon the office of the
priesthood, was attended with a number of rites besides
the offering of sacrifice and the anointing with oil, rites
which also seem to have derived their whole value from
their symbolic character. After the sacrifice of a bullock
for a sin-offering and a ram for a burnt-offering, the blood
of the bullock being poured at the bottom of the altar, to
sanctify it, and ¢ to make reconciliation upon it " (Lev.
vii.. 15), a small portion of the blood of the bullock
having first been put upon the horns of the altar, and the
blood of the ram being sprinkled mpon the altar round
about (Lev. viil. 18); another ram, ‘“the ram of con-
secration ” was slain, after Aaron and his sons, as we
read in the record of their consecration, had laid their
hands upon its head, as they had formerly done on the
head of the bullock and of the ram of the burnt-offering
(Lev. viii. 22, 23). ¢ And Moses took of the blood of
it, and put it upon the tip of Aaron’s right ear, and upon
the thumb of his right hand and upon the great toe
of his right foot, and he brought Aaron’s sons, and Moses
put of the blood upon the tip of their right ear and upon
the thumbs of their right hands, and upon the great toes
of their right feet; and Moses sprinkled the blood upon
the altar round about ™ (Lev. viii. 23, 24). Then certain
portions of the ram of consecration were taken,—¢ the
fat and the rump, and all the fat that was upon the
inwards, and the caul above the liver, and the two kidneys,
and their fat, and the right shoulder; also along with
these one unleavened cake ‘‘out of the basket of un-
leavened bread that was before the Lord,” and a cake of
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oiled bread, and a wafer, all which Moses put upon the
fat and upon the right shoulder, ¢ and he put all upon
Aaron’s hands, and upon his sons’ hands, and waved them
for a wave-offering before the Lord,”—after which he
¢ took them from off their hands and burnt them on the
altar upon the burnt-offering.”” Then he “took the breast,
and waved it for a wave-offering before the Lord,” and he
¢ took of the anointing oil, and of the blood that was
upon the altar, and sprinkled it upon Aaron and upon his
garments, and upon his sons, and upon his sons’ garments
with him ; and sanctified Aaron and his garments, and his
sons, and his sons’ garments with him ” (Lev. viii. 25-30).
—There is no difficulty in explaining the signification of
some of these symbolic rites and ceremonies. That both
the altar and priests should be sanctified by sacrifice, by
the anointing of the horns of the altar with blood, the
pouring of blood at the bottom of the altar, and the
sprinkling of blood upon the priests and their garments,
is only what might be expected from the importance
attached to sacrifice in the whole religious system of the
Jews. All these rites and ceremonies were calculated, as
symbols, to bring before the minds of the Jews that
doctrine of atonement by sacrifice which was the cardinal
doctrine of their religion. A similar meaning is to be
found in the sprinkling of mingled oil and blood upon the
priests and their garments, the blood symbolising atone-
ment by sacrifice, and the oil the abounding grace of God.
The waving of the wave-offerings before the Lord sym-
bolically represented, as in other Jewish sacrifices, a
desire of God’s acceptance of the worshipper and his
offering, whilst also it was an expression of confidence in
Him and of dependence upon Him, of gratitude for all His
gifts and of hope of His continued favour. The putting of
the blood upon the tip of the right ear of each priest, and
upon the thumb of his right hand and the great toe of his
right foot, was symbolical of the consecration of all his facul-
ties to God’s service, that he should be quick to hear and
learn the Divine law, active in the discharge of every duty,
and quick to run in the way of God's commandments.
o



CHAPTER X.
JewisH SYMBoLS.—THE FURNITURE OF THE TABERNACLE.

Tre furniture of the tabernacle—afterwards transferred
to the temple—consisted entirely of things symbolic.
The ark, the table, the shewbread, the laver, the candlestick
with its branches, all were symbolic,—permanent symbols
for the whole time of the Jewish dispensation. The ark
was a type of the great Redeemer, and the mercy-seat
which covered it was also a type of Him; the one with
more immediate reference to His deliverance of His people
from the curse of the law, the other to the propitiation for
sin and perfect reconciliation with God. It is unnecessary
particularly to describe the ark ; the description of it is to
be found in Ex. xxv. (10-16). It was a mere chest of
shittim-wood overlaid with gold, and the mercy-seat was
its covering or lid, made of pure gold, above which were
the two cherubim of gold of the same piece with the
mercy-seat itself, their wings outstretched so as to meet
over it. The ark contained the * testimony,” the two
tables of the covenant on which were inscribed the Ten
Commandments—the sum of the Moral law. That the
Moral law was thus shut up in the ark, signified the
freedom of the people from its curse, notwithstanding all
their transgressions. The ark was between it and them,
and so they were safe. Its curse did not flame forth
against them any longer. But this was not all the sym-
bolism. The mercy-seat was there, and, indeed, without
it the ark itself would not have been a symbol of any
significance or value. The mercy-scat, also called the
propitiatory, symbolised God’s reconciliation to the people,
from whom the curse of the law was shut off by the
ark. It was there as between /im and the law which
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condemned them, even as the ark was between tAem and
that condemning law. It symbolically represented His
satisfaction for the demands of the law. The mercy-seat
was the place of God's meeting with His people, for we
read in Ex. xxv. 22, ¢ And there I will meet with thee,
and I will commune with thee from above the mercy-seat,
from between the two cherubim, which are upon the ark
of the testimony.” And God is represented, in the words
of the Psalmist, as dwelling between the cherubim,
(Ps. Ixxx. 1), that is as dwelling upon the mercy-seat,
reconciled to His people, ever ready to receive all that
should come to Him in the way of His own appointment.
The ark was overlaid with gold ; the mercy-seat and the
cherubim were made of pure gold, to signify the excel-
lence of the whole scheme of salvation thus symbolised
and represented. As for the cherubim, opinion has been
much divided. Some regard them as representing angels,
the host of heaven, some as representing glorified saints.
The former opinion may be regarded as the more probable,
but it seems better to refrain from any positive conclusion
upon this point. It may be held as certain that they
represented some of the inhabitants of heaven, who sur-
round the immediate presence of the God of glory, and
perhaps not one class of them more than another; but
they are evidently represented as looking with complacency
and delight upon the forgiveness of sinners, and God’s
reconciliation with His people.

The ark was the most important part of the furniture
of the Tabernacle. Everything else was, in a sense,
subordinate to it. Even the altar of burnt-offering would
have had no value, without the ark, as symbolising the
presence of God and His acceptance of the sacrifices. The
altar of incense was in like manner connected with the
ark ; as the mercy-seat above it was the place where God
was pleased to meet with His people Israel, accepting their
sacrifices, and blotting out their sins; and the incense
burned upon the altar symbolically represented the prayers
of God’s people ascending up to Him continually. The
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table of shittim-wood, overlaid with pure gold, with its
dishes, its spooms, its covers, and its shewbread, as well
a8 the candlestick and its branches, all symbolised God’s
dwelling with His people. The Tabernacle was furnished
as a dwelling-place, and there, beside the sacrifices offered
on the altar, was the continual shewbread—the table being
always as if in readiness for immediate use, and symboli-
cally representing God’s fellowship with His people,
reconciled to Him by sacrifice. The candlestick had a
similar signification. As light is needful for a dwelling,
8o this candlestick had a place in God’s house, with its
six branches, its bowls, its knops, and its flowers, its toys,
and its snuff dishes. It is not necessary to inquire into
the symbolical meaning of the parts of the candlestick, or
of the articles which accompanied it. That they were of
importance, however, and had their significancy, whatever
may be our difficulty now in determining it, may be
inferred from the commandment in Ex. xxv. 40: ‘“And
thou shalt make them after the pattern which was showed
thee in the mount,” although this may be partially
explained on the ground of its tending to invest with a
peculiar sacredness everything connected with the house
and service of God. We may form some notion of the
signification of these things from the vision of the prophet
Zechariah, who beheld ¢ a candlestick all of gold, with a
bowl upon the top of it, and his seven lamps thereon, and
seven pipes to the seven lamps which are upon the top
thereof, and two olive-trees by it, one upon the right side
of the bowl, and the other upon the left side thereof
(Zech. iv. 2, 3). Seven was the number which signified
plenty or fulness, and the seven lamps symbolically repre-
sented abundance of light, The prophet’s vision was so far
explained to him, that he was told that ‘¢ the olive-trees
are the two anointed ones, that stand by the Lord of the
whole earth” (Zech. iv. 14). The *“two witnesses "’ are
said in the Book of Revelation, to be ¢ the two olive-trees,
and the two candlesticks standing before the God of the
earth” (Rev. xi. 4). There can be no doubt that they
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represent the Church of God, two witnesses being the
number sufficient for the completeness of a testimony
which has always been borne to the true religion, even in
the worst times, both under the Jewish dispensation and
the Christian ; and the seven lamps in another way
signifying completeness. The whole farniture of the
temple, however—the table, the shewbread, and the candle-
stick—symbolised, in the first place, God’s dwelllng there,
in the midst of His people. The house was furnished
a8 for His abode, and the people of Israel were thus
continually reminded of His relation to them as their God.



CHAPTER XI.
JEWISH SYMBOLS.—THE SABBATH.

Tae Sabbath of the Jews was eminently a symbolical
institution. However, it was not merely symbolical.
Like many other symbols it had immediate purposes and
uses. But besides all these, it was symbolical of the rest
of God’s people in heaven, and so also of that fellowship
with Him to which it contributed by its holy peace upon
earth. It is unnecessary here to inquire into the origin
of the law of the Sabbath. Many confidently refer it to
the creation of the world, and regard it as commemorative
of God’s rest from His work of creation on the seventh
day ; but its great objects are acknowledged to be its present
benefit to mankind as an ever-recurring seventh day of
rest, bringing with it a call to special exercises of Divine
worship, and affording opportunity for that serious thought
and religious meditation which are apt to be interrupted by
the cares of everyday life, and its significance as a promise
of future and blessed rest. The continual weekly recur-
rence of the Sabbath was, and still is, a memorial of the
past,—and is now especially a memorial of the Saviour’s
resurrection from the dead, and so of the completion of the
work of redemption, as well as of the Creator’s work in the
making of the world, but it also always was, and still is,
a promise and a symbol of that future which awaits all the
true people of Gol,—a perpetual encouragement of faith
and hope. In this view of the nature of the Sabbath, we
see at once the proof of its great importance, and are called
to admire the wisdom and the goodness of God displayed
in its institation. 'We see in it a beneficent provision
for the wants of man, who needs one day in seven as a day
of rest for the recruiting of his physical frame, which
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would soon become exhausted by continuous toil, and for
the recruiting of his mental powers by the withdrawing of
attention from the ordinary pursuits of business, with its
manifold cares and anxieties. But we see in it more than
this. It is an institution eminently adapted to the wants
of man as a moral and responsible creature, capable of the
worship of God, and of fellowship with God, destined to
an eternal existence, and therefore called so to live on
earth as to prepare for and make sure of a happy eternity.
Every consoling thought which can arise in the mind to
cheer the way-worn pilgrim amidst the many trials and
sorrows of earthly life, is connected with the Sabbath, and
is readily recalled by its return. It leads us to look up
from earth to heaven, and to contemplate that happy future
in which there shall be no care nor sorrow, that blessed
abode of the people of God,

% When death-divided friends at last
Shall meet to part no more.”

It revives in the heart the hope that is full of glory.



CHAPTER XIL
JEwisH SymBors.—THE LAVER.

Axoxa the articles of the furniture of the tabernacle and
of the temple, one which must be specially noticed was the
laver. It was made of brass,  of the looking-glasses of
the women assembling, which assembled at the door of the
tabernacle of the congregation” (Ex. xxxviii. 8). The
laver was for the priests to wash in, before they entered
upon their sacred duties. The symbolic meaning is
obvious. The outward cleansing represented the cleansing
of the heart, and the necessity of holiness in approaching
the holy God; as we read in the book of the prophet
Isaiah : ¢ Wash you, make you clean; put away the evil
of your doings from before Mine eyes; cease to do evil,
learn to do well” (Isa. i. 16, 17). The temple of Solomon

. . had a molten sea, ‘ten cubits from the one brim to the

other ”—(1 Kings vii. 23)—and ten lavers of brass
(1 Kings vii. 38). The priests were required to cleanse
themselves before proceeding to the performance of their
functions, and by this symbol the people were always
reminded of the necessity of holiness, and taught to
connect the idea of it with that of the worship of God.
Many, it is too probable, looked to the mere outward form,
without considering its symbolic meaning, but the symbol
was nevertheless one of the plainest and most expressive
which was ever appointed in the ritual of God’s worship.
Some have attempted to explain the whole ceremonial of
the Jewish law, with all its rites, institutions, and symbols,
a8 mainly intended to familiarise the people with the idea
of holiness, and to educate them on this great subject.
This, however, is to overlook the primary importance of
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the rite of sacrifice and the doctrine of atonement. But in
the next place that rite and that doctrine must be assigned
to those rites which showed the necessity of holiness in the
people of a holy God.



CHAPTER XIIL
JEWISH SYMBOLS.— LEPROSY.

In the Jewish law we find many symbols to which it may
be enough here to make mere allusion, as the distinction of
clean and unclean beasts, the uncleanness of men and
women in their issues, the uncleanness of women for
a certain time after childbirth, the uncleanness of lepers,
the uncleanness contracted by touching a dead body, or
the carcase of an unclean animal, &c. It would require
more space than we can afford to the subject to point out
the meaning of all these symbols; but, in general, their
meaning and purpose are easily to be perceived. All of
them are such as must have frequently recurred to the
observation of every one; they were thus permanent sym-
bols, not instituted by the law, except in the case of clean
and unclean beadts, but arising out of circumstances for
which the law provided. The most difficult to be under-
stood, is perhaps that of leprosy. Leprosy is a fearful
disease ; but we are apt to wonder that instead of the leper
being pointed out as a special object of compassion, requir-
ing therefore the most affectionate treatment and tender
care, with the fullest enjoyment of religious privileges as
necessary for his consolation in his deep distress, he was
excluded from the congregation of the Lord, and debarred
from the enjoyment of ordinary religious privileges. It is
not a sufficient explanation of this, that contact with a
leper is dangerous, and that the law therefore guarded
against the spread of the disease—if such was the case, a
point on which there has been diversity of opinion. Many
passages of Scripture show us that leprosy was a symbol of
sin or of sinful corruption, and the exclusion of lepers
from the congregation thus acquires a peculiar and im-
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portant symbolic significancy. As the leper was forbidden
to approach the altar, or to join in the worship of the
tabernacle or the temple, so the sinner,—the man of wicked
life and corrupt heart,—is inocapable of any true access
to God. As only after being cleansed of his leprosy, the
leper could rejoin the company of God’s worshippers—of
them that kept holiday—so the sinner can only be ad-
mitted into the spiritual sanctuary after being cleansed from
his guilt and from the corruption of his heart, in the way
which God has appointed.



CHAPTER XIV.
~ Jewise SymBors.—THE PromIBITION OF BLoob.

A MosT important symbolic law amongst the Israelites was
the prohibition of the eating of blood. It was not because
blood is not a very wholesome article of food. That it is
not easilydigested is true, but this iscertainly not the reason
of the prohibition ; nor is any peculiarity in the quality of
swine’s flesh, or of the flesh of any other unclean animal,
the reason of its prohibition in the Jewish law. The reason
of the prohibition of blood is rather to be found in the
law which requires the pouring of the blood of the sacrifice
at the bottom of the altar, and other similar applications
of it for sacred purposes ; and in the connection of all this
with the shedding of the blood of the true sacrifice, the
Great Antitype of all the sacrifices appointed by the law,
by which we are cleansed from all sin. We read also in the
law, as a reason for the strict prohibition of the eating of
blood, that ¢ the life of all flesh is in the blood ” (Lev.
xvii. 11); and thus we learn to regard the shedding of
blood in sacrifice as specially significant of the death of
Christ ; and we see why the blood not only of animals
offered in sacrifice, but of those slain in the chase—the
blood of beast or fowl—was invested by the Jewish law
with a peculiar sacredness, so that no one might eat of it,
under pain of being “ cut off "—excluded from all the
privileges of the people of God. It is a remarkable fact
that this simple statement of the Divine law, ¢ The life of
all flesh is in the blood,” accords with recent physiological
discoveries. ~The Bible was not meant to teach natural
history, physiology, nor any other branch of science ; but
it is worthy of observation how perfectly its statements
made with regard to entirely different things, and its mere
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allusions, accord with every discovery of science. It does
not limit the number of the planets to five, as Milton does
in his Paradise Lost :—
¢ And ye five other wandering stars,”

Nordoes it give any particular period for the material history
of the earth, although its enemies have endeavoured to make
it appear that it does 8o, and some of its mistaken defenders
have unhappily interpreted it in the same manner. And so
it is far from teaching the physiological trath of the func-
tions of blood in the animal frame; but with reference to the
law which prohibits the eating of blood, it says, ¢ For the
life of all flesh is in the blood,” and thousands of years
after this brief statement has been made, its truth is proved
by scientific discovery. The blood is found to supply the
nutriment of every part of the animal through the frame
of which it circulates ; every particle of flesh and bone
and nerve and skin is formed from it ; and by it also the
constant waste of the system is carried away, and life and
health are maintained.



CHAPTER XV.
JewisHE SYMBOLS,—THE VESTMENTS OF THE PRIESTS.

AvrMosT every part of the vestments of the Jewish priests
. had its special symbolic signification. They were made of
¢ blue, and purple, and scarlet”’ (Ex. xxxix. 1), and
whilst their very splendour was meant to impress the
people with a sense of the dignity of the priests’ office,
and the importance of the service in which they were
engaged, it seems probable, and almost—if not altogether
—certain, that the colours also had their peculiar signifi-
cancy. Blue has long been a well-understood emblem of
truth, and in this sense it is accepted as the appropriate
colour of the first three degrees of Masonry, or Ancient
Craft Masonry. The idea which associates itself with the
colour is probably derived from the blueness of the sky,
perhaps also from that of the ocean, and presents itself
with continual freshness and increasing impressiveness to
the mind.—Purple has been long the garb of royalty, and
probably was so long before the Jewish law was given by
Moses, so that the people might readily associate with it
the ideas of high rank, dignity of office, and power.
Scarlet does not seem to have been 8o early assumed as the
distinctive mark of any office, and perhaps never was until
it was appointed to be used in the vestments of the Jewish
priests. It is not improbable that it was intended to mark
the connection of the priesthood with the blood of sacrifice.
The three colours combined gave a peculiar splendour to
the holy garments in which Aaron and his sons were attired
¢ for glory and for beauty.”—But there was also, above
the more ordinary garments, and as a more distinctive
badge of the priestly office, an ¢ ephod of gold, blue, and
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purple, and scarlet, and fine twined linen” (Ex. xxxix. 2),
with shoulder-pieces to couple it together, and a ¢ curious
girdle,” that is, a girdle finely wrought, ¢ of gold, blue,
and purple, and scarlet, and fine twined linen” (Ex. xxxix.
5). On this ephod, which adorned the upper part of the
priest’s body, were ‘‘ onyx stones enclosed in ouches of gold,
graven, as signets are graven, with the names of the children
of Israel” (Ex. xxxix. 8). These were on the shoulders of
the ephod, appointed to be ¢‘for a memorial to the children
of Israel.” There was also a breastplate ‘“of cunning
work, like the work of the ephod, of gold, blue, and
purple, and scarlet, and fine twined linen” (Ex. xxxix. 8),
and in it were four rows of stones, three stones in each
row, on which were inscribed the names of the twelve tribes
of Isracl. The very stones were probably significant, each
one having a symbolic allusion to the tribe whose name it
bore, but these are difficult to determine, as it is difficult
now g¢ven to determine exactly by what words the Hebrew
names of some of the stones ought to be translated. Itis,
however, evident enough that the exhibition of the stones
bearing the names of the tribes on the ephod, and so upon
the shoulders of the High Priest, was intended always to
remind the people that he performed the functions of his
holy office as their representative, appearing before God on
their behalf; whilst the stones on his breastplate, graven
in like manner with their names, signified that he was to
bear them on his heart before God ; whilst they also ap-
peared before God, by him as their representative, in all
his approaches to the -altar and entrances into the holy
place, and thus the stones on the High Priest’s breast-
plate were an expression of Israel’s dependence, faith,
and hope.

The robe of the ephod was all of blue, the symbolic
meaning of which has been already noticed. The hems
of the robe bore pomegranates of blue, and purple, and
scarlet, and twined linen, with bells of pure gold between the
pomegranates. This symbol has always been understood as
signifying the need of fruit—that is, of good works—along
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with the utterance of praise in the service of God—the
call *¢ for fruit as well as sound.” *

On the mitre of the High Priest was a crown of pure
gold, on which was engraven ‘ HoLiNEss T0 THE Lorp.”
I'his symbol needs no explanation. It was a continual
reminder to the High Priest himself and to the whole
people, of the sacredness of his office, and the peculiar
nature of the duties which he was called to discharge.

* “ With golden bells the priestly vest,
And rich pomegranates, bordered round,
The need of holiness confess'd,
And call’d for fruit as well as sound.”

CowPER : (One of the Olney Hymns.)



CHAPTER XVL
JEWISH SYMBOLS.—SALT IN MEAT OFFERINGS.

ArTER what has been already said concerning leaven and
unleavened bread, it seems unnecessary to take any par-
ticular notice of the meat-offerings appointed in the Jewish
law, except to direct attention to the rule that every meat-
offering should be seasoned with salt : ‘¢ And every obla-
tion of thy meat-offering shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy
God to be lacking from thy meat-offering: with all thine
offerings thou shalt offer salt” (Lev. ii. 13). Itis remark-
able that, notwithstanding this positive requirement of the
law, and the importance here apparently ascribed to the
presence of salt in the meat-offering, as the salt of the
covenant of God, almost no allusion is elsewhere made to
it in the whole Old Testament. It is probable that there
was some ancient and well-known custom, derived from
patriarchal times, of which the Jews were reminded by
this law, and which they were required to observe. When
we inquire into the symbolic significancy of the use of
salt—for it is impossible to doubt that it had a sym-
bolic significancy—we find little difficulty. Salt was
necessary to make the meat-offering—an offering of flour
mingled with oil—of good savour. It was not fitting
that anything not good of its kind should be offered
to the Lord. Salt is also the most generally used
and familiarly known of all antiseptics, and its
power of preventing corruption made it an appropriate .
symbol of that grace which prevents corruption in
the heart of man. When this is considered, the
meaning of the symbol becomes at once apparent;
and this view of its meaning is confirmed by the
D
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reference made to it in the New Testament, in the
words of cur Lord himself : ¢ Every sacrifice shall be salted
with salt. Salt is good, but if the salt have lost its salt-
ness, wherewith will ye season it? Have salt in yourselves,
and have peace one with another” (Mark ix 49, 50).



CHAPTER XVIL

JewisH SymBors.—THE PHYSICAL PERFECTION OF
THE PRIESTS.

Awmonast the laws concerning the Jewish priesthood, none
are more important in their symbolic relations than that
requiring physical perfection. There can be no doubt
that physical perfection—freedom from all deformity or
mutilation—was required merely on account of its appro-
priately symbolising that higher and better perfection
demanded in the worshippers of God. The law is very
express and clear : ¢¢Speak unto Aaron, saying, whoso-
ever he be of thy seed in their generations that hath any
blemish, let him not approach to offer the bread of his
God: For whatsoever man he be that hath a blemish, he
shall not approach; a blind man, or a lame, or he that
hath a flat nose, or anything superfluous, or a man that is
broken-footed, or broken-handed, or crook-backt, or a
dwarf, or that hath a blemish in his eye, or be scurvy,
or scabbed, or hath his stones broken: No man that hath
a blemish of the seed of Aaron the priest shall come nigh
to offer the offerings of the Lord made by fire ; he hath a
blemish, he shall not come nigh to offer the bread of
his God; he shall eat of the bread of his God, both of
the most holy and of the holy; only he shall not
go in unto the vail, nor ¢ome nigh unto the altar,
because he hath a blemish; that he profane not My
sanctuaries ;: for I the Lord do sanctify them™ (Lev.
xxi.17-23). In considering this law, it is impossible not
to be struck with the tender regard shown to the wants of
the maimed or deformed man ; he is to partake with the
rest of the seed of Aaron, eating of the bread of his God,



52 JEWISH SYMBOLS.

both of the most holy and holy ; but his physical imper-
fection or deformity is not to mar the glory and beauty of
the service of the sanctuary. No words are needed to set
forth the significancy of the symbol—one which subsists
amongst Freemasons to the present day, and has been
enjoined by the laws of the Masonic order throughout all
ages. This, however, will be a subject of consideration in
a future part of the present work. Meanwhile, it is to be
observed that along with the law of physical perfection,
there was delivered to the Jews one concerning the
domestic relations, requiring in them a special purity
on the part of the priests. ¢ They shall be holy unto
their God,” the law says, ‘‘and not profane the name of
their God : for the offerings of the Lord made by fire, and
the bread of their God, they do offer : therefore they shall
be holy. They shall not take a wife that is & whore or
profane : neither shall they take a woman put away from
her husband; for he is holy unto his God” (Lev. xxi.
6, 7). Again it is specially enjoined as to the High Priest
that he shall take a wife in her virginity. ¢ A widow, or
a divorced woman, or profane, or an harlot, these shall he
not take ; but he shall take a virgin of his own people to
wife. Neither shall he profane his seed among his people ;
for I the Lord do sanctify him” (Lev. xxi. 13, 14).
Purity in the domestic relations as well as physical
perfection was to be the expressive symbol, throughout all
ages of the Jewish dispensation, of that holiness which
becomes the sanctuary and the people of God. The
physical perfection required in the ministering priests was
also symbolical or typical of the perfection of that Great
High Priest who was the antitype of them all, and to
whose advent, ministry, and sacrifice of Himself the whole
Jewish dispensation had reference.



CHAPTER XVIII.
JewisE SymBoLs.—THE FEasT oF WEEKS.

OF the three great annual Jewish feasts, the Passover has
been already sufficiently noticed. It was kept in the first
month of the Jewish year. The second great feast was
the Feast of Weeks, for which no exact date was fixed by
the law, but it was appointed to be kept seven weeks after
the beginning of the harvest. ¢ Seven weeks shalt thon
number unto thee : begin to number the seven weeks from
such time as thou beginnest to put the sickle to the corn ”
(Deut. xvi. 9). At the beginning of harvest, a sheaf of
the first-fruits was brought to the tabernacle or the
temple, and there waved before the Lord, in grateful
acknowledgment of His bounty, and as an expression of
dependence upon him. The law is as follows :—‘ When ye
be come into the land that I shall give unto you, and shall
reap the harvests thereof, then ye shall bring a sheaf of
the first-fruits of your harvest unto the priest: And he
shall wave the sheaf before the Lord, to be accepted for
you: on the morrow after the Sabbath the priest shall
wave it” (Lev. xxiii. 10, 11). Then it is appointed that
a burnt-offering, and a meat-offering, and a drink-offering
should be offered, and it is added :—‘‘ And ye shall eat
neither bread, nor parched corn, nor green ears, until the
self-same day that ye have brought an offering unto your
God : it shall be a statute for ever throughout your gene-
rations in all your dwellings” (Lev. xxiii. 14). The
offering of the sheaf of first-fruits was a beautiful ordi-
nance, eminently calculated to keep alive in the minds of
the people the sense of dependence and gratitude which it
was intended to express. It was entirely symbolical, and
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its meaning is evidently that just indicated.—From that
morning after the Sabbath, on which the offering of the
first-fruits took place, seven weeks were to be counted,
when the Feast of Weeks, g0 called from this circumstance,
was appointed to begin. ¢ Even unto the morrow after
the seventh Sabbath shall ye number fifty days, and ye shall
offer a new meat-offering unto the Lord. The Feast
of Weeks is called in the New Testament the Feast of
Pentecost, from the Greek word signifying fifty. Sacrifices
were appointed to be then offered, of which, however, it
scems unnecessary to take any special notice here, as they
were of the same mature with those ordinarily offered upon
solemn occasions by the Jews, the symbolic significancy of
which has been pointed out already. There is only one
peculiarity which demands attention. @ With the other
wave-offerings, bread of the first-fruits was waved before
the Lord (Lev. xxiii. 20), in token evidently of the
connection of this feast with the harvest, and of thankful-
ness for the plenty with which the Lord had crowned
the year. It is & symbolic rite, exactly corresponding in
its signification with the waving of the sheaf of first-fruits
fifty days before. The Feast of Weeks was one of holy
joy, and 8o it is said in the Book of Deuteronomy :—*¢ And
thou shalt keep the Feast of Weeks unto the Lord thy
God with a tribute of a free-will-offering of thine hand,
which thou shalt give unto the Lord thy God, according
as the Lord thy God hath blessed thee: And thon shalt
rejoice before the Lord thy God, according as the Lord
thy God hath blessed thee: And thou shalt rejoice before
the Lord thy God, thou, and thy son, and thy daughter, and
thy man-servant, and thy maid-servant, and the Levite
that is within thy gates, and the stranger, and the
fatherless, and the widow that are among you, in the
place which the Lord thy God hath chosen to place His
name there: And thou shalt remember that thou wast a
bondman in Egypt, and thou shalt observe and do these
statutes ” (Deut. xvi. 10-12). Thus it appears that the
grsteful acknowledgment of the Lord’s goodness was not
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to be limited to the harvest just concluded, but to extend
back over the whole past, to the deliverance from Egypt,
and the bestowal upon Israel of the fruitful promised
land : and that this day of gratitude and rejoicing was
to be one also of charity, that the poor might partake
of the abundance which the land had yielded, and share in
the common joy.



CHAPTER XIX.
JEwisHE SyYMBOLS,—THE FEAST oF TABERNACLES.

Tae third and last of the great annual festivals was the
Feast of Tabernacles. 1t was appointed to begin on the
fifteenth day of the seventh month, and to continue for
seven days. Sacrifices were offered on each day, and the
first and last days of the feast were days of especial
solemnity, on which no servile work was to be done. The
Feast of Tabernacles is also called the Feast of Ingather-
ings at the Year’'s End; because it was kept after the
gathering in of the corn and the wine (Deut. xvi. 13). It
derives the name Feast of Tabernacles from a remarkable
peculiarity which characterised it, that the whole people
were required to dwell during the time of it in booths or
tabernacles, a symbolic ordinance, intended to remind them,
amidst all their peace and prosperity in Canaan, of the
time when their fathers dwelt in tabernacles in the wilder-
ness. The law says:—*‘‘Ye shall take you on the first day
the boughs of goodly trees, branches of palm-trees, and the
boughs of thick trees, and willows of the brook, and ye
shall rejoice before the Lord your God sevendays. . . .
Ye shall dwell in booths seven days ; all that are Israelites
born shall dwell in booths, that your generations may know
that I made the children of Israel to dwell in booths, when
I brought them out of the land of Egypt. I am the Lord
your God” (Lev. xxiii- 40, 42, 43). The words of the law
show the meaning of the symbol which especially distin-
guished the Feast of Tabernacles. We may well suppose,
however, that the dwelling in booths for seven days was
not only intended to remind the people of the wanderings
and sufferings of their fathers in the wilderness, but of that
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to which the thought of these might well lead them, that
here the children of men have no continuing city or place
of abode, and that all which they enjoy they owe to the
Lord’s bounty, who gives them their pleasant habitations,
and can remove them from them when He will.



CHAPTER XX.

JEWISHE SyMBoLS.—THE BrowiNe oF TrUMPETS.—THR
JUBILEE.

THE Feast of Weeks followed at an interval of seven days,
after a remarkable solemnity, entirely symbolic in its
nature, a day of ‘“holy convocation,’” specially distinguished
by the blowing of trumpets. ‘In the seventh month, in
the first day of the month, shall ye have a Sabbath, a
memorial of blowing of trumpets, a holy convocation”
(Lev. xxiii. 24). The blowing of trumpets must, of course,
be regarded as symbolic. But before we proceed to consider
the meaning of this symbol, it may be well to compare
with the law above quoted another Jewish law. ¢ And the
Lord spake unto Moses, saying, Make thee two trumpets
of silver ; of a whole piece shalt thou make them; that
thou mayest use them for the calling of the assembly, and
for the journeying of the camps. And when they shall
blow with them, all the assembly shall assemble themselves
to thee at the door of the tabernacle of the congregation.
And if they blow but with one trumpet, then the princes,
which are heads of the thousands of Israel, shall gather
themselves unto theee When ye blow an alarm, then the
camps that lie on the east parts shall go forward. When
ye blow an alarm the second time, then the camps that lie
on the south side shall take their journey : they shall blow
an alarm for their journeys. But when the congregation
.i8 to be gathered together, ye shall blow, but ye shall not
sound an alarm, And the sons of Aaron, the priests,
shall blow with the trumpets: and they shall be to you for
an ordinance for ever throughout your generations. And
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if ye go to war in your land against the enemy that op-
presseth you, then ye shall blowan alarm with the trumpets;
and ye shall be remembered before the Lord your God, and
ye shall be saved from your enemies. Also in the day of
your gladness, and in your solemn days, and in the begin-
ning of your months, ye shall blow with the trumpets over
your burnt-offerings, and over the sacrifices of your peace-
offerings ; that they may be to you for & memorial before
your God: I am the Lord your God’ (Num. x. 1-10).
If there had been no use assigned here to the silver
trampets but the calling of the assembly and the blowing
of an alarm for the journeys of the Israelites in the
wilderness, we might have doubted if their use had any
symbolic meaning. But we cannot hesitate to ascribe to
it such & meaning, when we read that they were to be blown
in the days of gladness and of solemn feasts and over
sacrifices. The law itself also makes this meaning plain,
when it says that the trumpets were to be a memorial for
the people of Israel before their God; and that the blowing
of them on occasion of war against an oppressing enemy,
was in order that the people should be remembered before
the Lord their God. In like manner, we must regard the
blowing of trumpets on the first day of the seventh month,
as one of the many symbolic expressions of Israel’s depend-
ence on God, and trust in God. Nor can we fail to think
in this connection, of the priests blowing with seven trumpets
of rams’ horns, as the people marched around Jericho, and
when its walls fell down. The blowing of trumpets was
here also an expression of dependence and of trust.

One of the most important and symbolically significant
of the Jewish institutions was the JuBiLEe. The Jubilee
took place every fiftieth year. There was an appointed
Sabbath of rest for the cultivated ground every seventh
year ; as itis said in the Law, ¢ Six years shalt thou sow
thy field, and six years thou shalt prune thy vineyard, and
gather in the fruit thereof; but the seventh year shall be
a Sabbath of rest unto the land, a Sabbath for the Lord;
thou shalt neither sow thy field, nor prune thy vineyard.
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That which groweth of its own accord in the harvest thou
shalt not reap, neither gather the grapes of thy vine
undressed ; for it is a year of rest unto the land” (Lev.
xxv. 3-5). This institution was obviously significant
of the dependence of the people upon the Lord, and in the
obaervance of it an expression of confidence in Him, who
could make the six years of work and of harvest sufficiently
productive to compensate for the want of the harvest of
the seventh year. But this was not all. After seven
Babbaths of years, at the end of every forty-and-nine
years, there was to be a year specially distinguished, the
year of Jubilee, in which every man was to be freed from
his debts, to be released from bondage, and to return to
his possession and to his family. The law respecting it is
in these terms:—¢ And thou shalt number seven Sabbaths
of years unto thee, seven times seven years, and the space
of the scven Sabbaths of years shall be unto thee forty-
and-nine years. Then thou ghalt cause the trumpet of
Jubilee to sound, on the tenth day of the seventh month;
in the day of atonement shall ye make the trumpet of
Jubilee to sound throughout all your land. And ye shall
hallow the fifticth year, and proclaim liberty throughout
all the land unto all the inhabitants thereof:: it shall be a
Jubilee unto you; and ye shall return every man unto his
possession, and ye shall return every man unto his family.
A Jubilee shall the fiftieth year be unto you; ye shall not
sow, ncither reap that which groweth of itself in it, nor
gather the grapes of thy vine undressed. For it is the
Jubilee: it shall be holy unto you; ye shall eat the
increase thereof out of the ficld. In the year of the
Jubilee ye shall return every man unto his possession ”
(Lev. xxv. 8-13). It was further enacted, that purchases
of land and of houses not in walled cities, should be made
with reference to the next approaching Jubilee, ¢ Accord-
ing to the multitude of ycars thou shalt increase the price
thereof, and according to the fewness of years thou shalt
diminish the price of it, for according to the number of
years of the fruits doth he scll unto thee” (Lev. xxv. 16).
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Again, whilst the Jewish law gave the creditor a right to
the personal services of the debtor who could not pay his
debt, and of his children along with himself, until the
debt was cleared off, it provided against the possibility of
any of the house of Israel being brought into permanent
and hereditary bondage as slaves. When the trumpet of
the Jubilee sounded, all debt was cancelled, and those who
were in bondage not only became once more free, but
returned to the full enjoyment of their patrimonial posses-
gions. For thus it is written in the law, ¢ And if thy
brother that dwelleth by thee be waxen poor, and be sold
unto thee; thou shalt not compel him to serve as a bond-
servant. But as a hired servant, and as a sojourner, he
shall be with thee, and shall serve thee unto the year of
Jubilee: and then he shall depart from thee, both he and
his children with him, and shall return unto his own
family, and unto the possession of his fathers shall he
return ”’( Lev. xxv. 39-41). The law of the Jubilee as to the
possession of land is sufficiently explained by the reason
annexed in the law itself :—¢¢The land shall not be sold
for ever; for the land is Mine; for ye are strangers and
sojourners with Me ; and in all the land of your possession
ye shall grant a redemption for the land” (Lev. xxv. 23,24).
To which must be added the consideration, that the con-
tinued transmission of the land by inheritance was
necessary to the preservation of the distinctness of tribes
and of families, which was of importance in connection
with the great promises concerning the Messiah, and con-
cerning the particular tribe and family. Thus far, there
appears nothing symbolic in the Jubilee, except in its most
effectually reminding the Jews that they were indebted to
God for all that they possessed, and therefore were bound
to be always thankful to Him, and, as His peculiar people
and servants, to use all His gifts unto His glory. Here
therefore we find in the Jubilee another symbol teaching
that great religious truth and principle which we have
already seen that so many of the Jewish institutions and
rites symbolically taught with astonishing variety of sym-
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bols. We find it, however, to have much more symbolical
meaning than this, when we proceed to consider it with
reference to the release of debtors from their debts and
from the bondage into which these had brought them.
The sound of the trumpet of Jubilee must, indeed, have
been gladsome to many of the Jewish people. And thus it
was 8 most expressive and significant symbol of the
proclamation of that gospel which is set forth in the Old
-Testament as well as in the New, the glad tidings of the
free and full pardon of sin, the remission of the greatest of
debts, of that debt which if unredeemed must sink the
sinner into eternal perdition. That the Jubilee had this
symbolical meaning, that the sound of its trumpet repre-
sented the proclamation of the glad tidings of salvation
for the chief of sinners, there can be no reasonable doubt.
The Jubilee was symbolic or typical of that time of which
the Psalmist says, ¢ This is the day which the Lord hath
made, we will rejoice and be glad in it” (Ps. cxviil 24),
and the sounding of its trumpet supplies the figure in
another psalm, when it is said concerning the great salva-
tion, and the free proclamation of it, ‘‘ Blessed is the
people that know the joyful sound; they shall walk, O Lord,
" in the light of Thy countenance” (Ps. lxxxix.15). It
may not unreasonably be supposed that this symbolic
meaning belonged to the blowing of the silver trumpets
upon all days of gladness and occasions of religious
solemnity. It must have been impossible for a Jew at any
time to hear the sound of these trumpets without thinking
of the Jubilee, to which many must always have had special
reason to look forward with hope.



CHAPTER XXI.

JewisH SymBors.—THE ReMovING oF THE UNCLEAN
FROM THE CaMP.

THE holiness proper to the people of the Lord, amongst
whom He dwelt, and whose worship He required and
accepted, was symbolised in the removal of the unclean out
of the camp,—whose ceremonial uncleanness was symbolic
of moral defilement. On this point, however, it is sufficient
to quote the mere words of the law. The meaning of the
symbol requires no further explanation. ‘And the Lord
spake unto Moses, saying, Command the children of Israel,
that they put out of the camp every leper, and every one
that hath an issue, and whosoever is defiled by the dead :
Both male and female shall ye put out; without the camp
shall ye put them, that they defile not their camps, in the
midst of which I dwell” (Num. v. 1-3).



—~ — g~ =

CHAPTER XXIL
JEwisE SymBoLsS.—THE NAZARITES.

Tex Law of the Nazarites stands alone amongst the Jewish
laws, very different from any other. No one was required
to become a Nazarite, but it was permitted that any one
who pleased should do so, and special rules were enacted
concerning the conduct of the Nazarites whilst they were
bound by the vow which they took, ¢‘ to separate themselves
unto the Lord.” ¢ When either man or woman shall sepa-
rate themselves tovow the vow of a Nazarite, to separate
themselves unto the Lord: He shall separate himself from
wine and strong drink, and shall drink no vinegar of wine,
or vinegar of strong drink, neither shall he drink any
liquor of grapes, nor eat moist grapes, nor dried. All the
days'of his separation shall he eat nothing that is made
of the vine tree, from the kernels even to the husk. All
the days of the vow of his separation there shall no razor
come upon his head; until the days be fulfilled, in the
which he separateth himself unto the Lord, he shall be
holy, and shall let the locks of the hair of his head grow.
All the days that he separateth himself unto the Lord he
shall come at no dead body”’ (Num. vi. 2-6). Then follow
regulations as to any case of accidental defilement by
contact with a dead body, atonement to be made, and the
recommencement of the days of separation according to
the vow, all the days that were before being lost; also
regulations concerning the sacrifices to be offered when the
days of separation are completed and the vow fulfilled. It
is added :—‘“And the Nazarite shall shave the head
of his separation at the door of the tabernacle of the
congregation ; and shall take the hair of the head of his
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separation, and put it in the fire which is under the sacrifice
of the peace-offerings”’ (Num. vi. 18). We read verylittle
more of this remarkable Jewish institution, in any of the
books of the Old Testament ; although allusions made toit,
show that it was familiar to the minds of the people, and
inake it probable that the vow of the Nazarite was not
unfrequently taken by the more religious amongst the
Jews. As to Samson, we read that he was specially called
by the Lord to be ¢ a Nazarite unto God from the womb,”
and, therefore, when his birth was predicted by an angel,
his parents were enjoined ‘‘that no razor should come upon
his head ” (Judges xiii. 5). The enjoined abstinence of the
Nazarite from wine is easily understood, as a mortifying
of the flesh in order to the better fitting of the mind for
religious exercises ; and that this might be the more im-
pressed upon the attention both of the Nazarites themselves
and of all the people, the fruit of the grape in every form or
condition was entirely forbidden. As to the requirement
that the hair of the head should be allowed to grow during
all the days of a Nazarite's separation, and that no razor
should come upon his head, we learn from the instance of
Samson to regard the hair as symbolic of strength ; and
the cutting off and burning of the hair when the days of
separation were completed, and the vow was fulfilled, was
probably an acknowledgment of the grace given to perform
the vow, as it was also a significant token of re-entrance
upon the duties and cares of everyday life.



CHAPTER XXIIL
JEWISH SYMBOLS.—FRINGES ON GARMENTS,

A PECULIAR ordinance of the Jewish law was the making
of FrINGES upon the borders of garments., This was an
ordinance not only for the Priests, but for all the people,
intended to remind them continually that they were holy
unto the Lord. The law is in these words :—‘‘ And the
Lord spake unto Moses, saying, Speak unto the children of
Israel, and bid them that they make them fringes in the
borders of their garments throughout their generations,
and that they put upon the fringe of the border a
ribband of blue : And it shall be unto you for a fringe,
that ye may look upon it and remember all the com-
mandments of the Lord, and do them; and that ye
seek not after your own heart, and your own eyes, after
which ye use to go a whoring: That ye may remember
and do all my commandments, and be holy unto your God”
(Num. x¢. 38-40). Everything here is sufficiently ex-
plained in the words of the law, except the blue ribband,
the explanation of which must certainly be supposed to be
the same with that of the blue in the vestments of the
priests, blue being the accepted symbol of truth and
universality.



CHAPTER XXIV.
JEwisH SymBors.—CITIES OF REFUGE.

Tee Crries oF Reruck of the Jews,—three on the east side
of Jordan, and three on the west- side—appointed by the
law (Num. xxxv.)—that the man-slayer who had not
committed wilful murder might flee to them and be safe
from the Avenger of Blood, were doubtless typical or
symbolic of the refuge which the sinner finds in the Great
Saviour. It was requisite for safety that the man-slayer
should remain in the City of Refuge to which he fled until
the death of the High Priest; ¢ but after the death of the
" High Priest,” the law says, ¢ the slayer shall return into
the land of his possession ” (Num. xxxv. 28). The connec-
tion thus established between the abode of the fugitive in
the City of Refuge, and the term of the High Priest’s life,
was unquestionably symbolic, and leads to the thought
of the Great High Priest who lives for ever, and by whose
life the life of all who depend upon Him is for ever secured.



CHAPTER XXYV.
THE ANCIENT CHRISTIAN AND HEATHEN SyMBOLs.

Tae use of symbols has extensively prevailed in the
religions of all nations, except in Christianity, in which
none are universally recognised and employed except those
which are found in the Sacraments of Baptism and the
Lord’s Supper,—the washing with water in Baptism, and
the giving and receiving of bread and wine in the Lord’s
Supper. To these, however, it is enough merely to allude.
They have no special connection with Freemasonry, as the
symbols of the Jewish system have; for from these many of
the symbols of Freemasonry have been derived, as becomes
apparent when they are compared together, and when the
early history of Freemasonry is considered, and its great
development in connection with the building of Solomon's
Temple. Nor does it seem necessary for our present
purpuse to give any account of the symbols employed in
the various systems of heathenism, ancient or modern, and
particularly in the ancient mysteries, the secrets of which
were communicated, generally amid circumstances cal-
culated to fill the heart with terror, to the initiated alone.
Much learned research has been devoted to the subject of
these mysteries ; but an attempt to exhibit, in any satisfac-
tory manner, the fruits of these labours, would occupy far
more space than can be given to it in the present work, and
would, moreover, withdraw our attention too long from its
proper subject. It may be stated, however, in general
terms, that whilst it has been made to appear not only
probable but certain, that a knowledge of the existence of one
supreme God, and of a future state, was preserved in some
of the ancient mysteries, and indeed that the teaching of
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these great truths was originally intended in them all ; yet,
on the other hand, these doctrines became gradually
obscured and corrupted, and the mysteries declined in
their teaching almost to the level of the vulgar polytheism,
their secret rites becoming at the same time debased by
the grossest licentiousness. That Freemasonry derived
its origin from any of the mysteries of the ancient heathen
nations, has been most conclusively disproved ; it has been
fully shown to have sprung from a better and purer
source; yet, unquestionably, there was a connection
between these mysteries and it; they having derived all
that was really good in their teaching from that primitive
religion, the doctrines of which were more fully developed
in Judaism and exhibited in the Jewish symbolic institu-
tions ; whilst Freemasonry possesses these very doctrines
maintained and tanght in their purity, amidst that light of
truth which shone in the land of Israel, when all the rest
of the world was covered with darkness. It is not too
much to affirm, that Freemasonry is the original institu-
tion from which all the mysteries were derived; for they
exhibit evident traces of derivation from an association
originally designed for the conservation of sacred truths,
and for the co-operation of*its members in the great objects
of the increase and profitable application of knowledge.
The agreement of the various ancient mysteries in certain
essential points is clear proof of the common origin of
them all ; and these points are such as could only be found
in a system of purity and truth. The argument from the
mysteries in favour of the great antiquity of Freemasonry
—of its existence before the primitive religion, divinely
taught to ¢“the world’s grey fathers,” had become generally
corrupted, as the various forms of heathenism had sprung
up—is of the same nature with that in favour of the truth
and divine origin of the religion taught in the Bible, from
the legends of all the heathen religions, and the evident
reference which they have to doctrines which are revealed,
and facts which are recorded, in the sacred Scriptures
alone.



CHAPTER XXVI.

1]
Masoxio SymBoLs.—THE ALL-SEEING EYE.

THE All-seeing Eye may be regarded as the first and most
important of the Masonic Symbols. It is presented to
the contemplation of every Freemason whenever he enters
a Lodge, and- is ever before him all the while that he is
there, reminding him of that first great truth which, as
a Mason, he professes to believe—the existence of God,
the great Architect of the universe, the Maker and Pre-
server of all things. He is reminded that God looks
down from His exalted throne on all the host of heaven,
on the sun and moon and stars; that He is everywhere
present, and that nothing is hid from His view ; that ¢‘ the
ways of man are before the eyes of the Lord, and He
pondereth all his goings” (Prov. v. 21) ; that ¢ the eyes
of the Lord are in every place, beholding the evil and the
good " (Prov. xv. 3); and he is encouraged also to consider
that ¢ the eye of the Lord is upon them that fear Him,
even upon them that hope in His mercy ”’ (Ps. xxxiii. 18).
There is a peculiar sacredness in the Lodge, which makes it
rpecially proper that God’s omniscience should be constantly
remembered there ; but the Mason is not taught to regard
God’s presence as limited to it, but as equally extending
everywhere ; and he is required, therefore, so to conduct
himself as always remembering that God seeth him.
There is an awfulness in the doctrine of God’s omniscience,
not less in that of His omnipotence. Does He weigh the
mountains in scales, and the hills in a balance? Does He
hold the waters in the hollow of His hand, and take up the
isles a3 a very little thing? Does He make the clouds
His chariot, and walk upon the wings of the wind? Then,
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surely the children of men must fear before Him. Yet,
even more must they fear when they consider that He
searcheth their hearts and trieth their reins,—-that all
things are naked and exposed in His sight who is ruler
over all, and will bring every secret work into judgment.
The lives even of the best of men are never perfect in the
practice of virtue. The hearts even of the best of men
are never perfectly free from corruption ; but passions are
ever apt to spring up in all, upon which the Holy One
cannot be supposed to look with complacency. Therefore
the thought is dreadful to man of the immediate presence
of God. As Adam hid himself amidst the trees of the
- garden, after the commission of that first sin,-which

¢ Brought death into the world, and all our woe,”

8o all his descendants naturally shrink from the thought
of the presence of God; and God’s manifestation of
Himself is dreadful even to those who know Him as a God
of mercy, and reconciled. When Jacob saw the Lord in
his vision, even although he was encouraged by the sight
of the ladder reaching from earth to heaven, and of the
angels of God ascending and descending upon it, and by
gracious promises concerning himself and his seed, he
said, ¢ How dreadful is this place! this is none other but
the house of God, and the gate of Heaven ” (Gen. xxviii.
17). Every Mason, as he contemplates the symbol of the
All-seeing Eye, is called to consider how far the virtues in
which God delights, have been practised in his life, and
what place Faith, Hope, and Charity have in his heart, so
that he may be led to seek their greater abounding, to
cherish them with increased care, and to thrust away, to the
utmost degree possible, everything that is opposed to them.
So shall the lessons of Masonry be profitable to him, and
he shall be a useful Brother and ornament to the Order.
The Mason'’s Apron is often represented with an eye on
the upper part of it, to remind us that the eye of God
looks into the heart, and so to call us to the cultivation of
those virtues, and to strive after the more and more perfect
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attainment of that purity, of which this badge, worn by
every Mason, is the symbol. And when we behold the
eye of Grod represented as looking down upon the sun and
moon and stars, and upon the cloudy canopy which over-
spreads the earth, what solemn thoughts ought to arise in
our minds of the greatness of Him who is the Maker and
Preserver of all things, and in whom we live, and move,
and have our being! It is an inexhaustible theme of
contemplation, and one on which we cannot dwell too often
or too long,—which, indeed, it were well for us ever to keep
before our minds, for, as we dwell on it, we cannot but
be at once elevated and purified. It is when, alas! we
forget God, that we yield to temptation and fall into sin, -
that our hearts become the abode of unholy desires and
passions, and our thoughts and words and actions are such
as befit not the high place which has been assigned to us
as intelligent, moral, and responsible creatures. Free-
masonry is eminently a religious imstitution, Of this we
find many proofs in its symbols, but in none more than
in that which continually reminds us of the omniscience
of God. For our guidance in meditation on this subject,
the inspired words of the 139th Psalm are admirably
adapted. The opening verses of that psalm are full of
instruction concerning it, and, at the same time, fitted to
awaken or to express the appropriate sentiments of devotion.
In sublimity and beauty they are not excelled by any
passage in all the poetry of the Bible, unapproaehed by
anything in the productions of the most gifted of un-
inspired poets: ¢ O Lord, Thou hast searched me and
known me. Thou knowest my down-sitting, and mine
up-rising ; Thou understandest my thought afar off. Thou
compassest my path, and my lying down, and art ac-
quainted with all my ways. For there is not a word in
my tongue, but lo, O Lord, Thou knowest it altogether.
Thou hast beset me behind and before, and laid Thine hand
upon me. Such knowledge is too wonderful for me ; it is
high, I cannot attain unto it. Whither shall I go from
Thy Spirit ? or whither shall I flce from Thy presence? If
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I ascend up into heaven, Thou art there; If I make my
bed in hell [with the dead], behold Thou art there. If I
take the wings of the morning, and dwell in the uttermost
parts of the sea; even there shall Thy hand lead me, and
Tny right hand shall hold me. If I say, Surely the
darkness shall cover me; even the night shall be light
about me. Yea, the darkness hideth not from Thee ; but
the night shineth as the day : the darkness and the light
are both alike to Thee” (Ps. cxxxix. 1-12).

It is evident that this symbol is adapted only to a
monotheistic religion, or at least to one which recognises
a Supreme God, the Lord of the whole universe. It is
impossible to explain it, or to deduce from it any of its
great lessons, on the supposition of a polytheistic system,
—at least of any of the lower forms of Polytheism,
—the Heathenism, for example, of the South Sea Islands,
or the Fetichism of the negroes of Africa. Freemasonry
is extremely liberal in relation to religious creeds, and
therefore extremely limited in its demands of a profession
of religious faith on the part of candidates for admission
and members of the Order. This subject will come under
consideration in a subsequent part of this work; but
in the meantime it may be remarked that it is very
doubtful if the law laid down in the Ancient Land-
marks, that every candidate for initiation must profess his
faith in God and in a future state, will admit of a con-
struction go liberal as to allow the initiation of a Heathen,
whose religion is one of mere polytheism, and who has no
belief in a Supreme God. The question, however, is of
little practical importance, for the lower forms of Heathen-
ism are never connected with an intellectual culture and
intellectual attainments, such as a man must be supposed
to possess before he can have a reasonably-founded desire
for admission into the Masonic Order, or can be at all a
desirable member of it.

The contemplation of this symbol may well suggest to
us the contrast between Monotheism and Polytheism, and
thus the consideration of the gratitude we owe to God for the
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revelation which He has made of Himself tous. There are
irrefutable arguments by which we can prove as a doctrine
of natural religion, and apart altogether from revelation,
the doctrine of the existence of God, one Supreme God ;
and we can even by the light of reason attain to some
measure of knowledge of some of His attributes. The
Scriptures take this for granted, and found upon it as a
truth which the mind of man must be constrained to admit
when it is properly presented. The Apostle Paul says in
his Epistle to the Romans :—* The invisible things of Him
from the creation of the world are clearly seen, being
understood by the things that are made, even His eternal
power and Godhead ; so that they [the Heathen] are with-
out excuse; Because that, when they knew God, they
glorified Him not as God, neither were thankful ; but
became vain in their imaginations, and their foolish heart
was darkened” (Rom. i. 20, 21). He appealed to the
understanding and reason of men, when on Mars-hill—the
Areopagus—of Athens, he said, ¢“Ye men of Athens, I
perceive that in all things ye are too superstitious. For
as I passed by, and beheld your devotions, I found an altar
with this inscription, To THE UNENowN Gop. Whom
therefore ye ignorantly worship, Him declare I unto you.
God, that made the world, and all things therein, see-
ing that He is Lord of Heaven and earth, dwelleth not in
temples made with hands ; neither is worshipped with men’s
hands, as though He needed anything, seeing He giveth to
all, life, and breath, and all things ; and hath made of one
blood all nations, for to dwell on all the face of the earth,
and hath determined the times before appointed, and the
bounds of their habitation ; That they should seek the Lord,
if haply they might feel after Him, and find Him, though
He be not far from every one of us; For in Him we live,
and move, and have our being ; as certain also of your own
poets have said, For we are also His offspring. Forasmuch
then as we are the offspring of God, we ought not to think
that the Godhead is like unto gold, or silver, or stone,
graven by art and man’s device” (Acts xvii. 22-29),
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The sublimity of the doctrine here exhibited, commands
admiration, but we do not pause to dwell upon this. It
concerns us rather at present to direct attention to the
appeal here evidently made by the Apostle, in favour of
this doctrine, to the mind of man, as a truth to which
when presented, the reason of man cannot but assent. In
like manner, at Lystra, the same apostle spake thus, when
the people would have offered sacrifice to Barnabas and him
as gods :—*‘Sirs, why do ye these things? We also are °
men of like passions with you, and preach unto you that
ye should turn from these vanities unto the living God,
which made heaven, and earth, and the sea, and all things
that are therein: Who in times past suffered all nations
to walk in their own ways : Nevertheless He left not Him-
self without witness in that He did good, and gave us rain
from heaven,and fruitful seasons, filling our hearts with food
and gladness” (Actsxiv. 15-17). In like manner, also, the
prophets, contrasting the spiritual religion of the Jews with
Heathen idolatry, evidently appeal to reason as bound
to acknowledge the excellence of the one, and the absurdity
of the other, on which they do not scruple to pour ridi-
cule. Thus Isaiah says :—¢To whom, then, will ye liken
God? or what likeness will ye compare unto Him ? The
workman maketh a graven image, and the goldsmith
spreadeth it over with gold, and casteth silver chains. He
that is so impoverished that he hath no oblation chooseth
a tree that will not rot : he seeketh unto him a cunning
workman to prepare a graven image, that shall not be
moved. Have ye not known ? have ye not heard ? hath it
not been told you from the beginning? have yenot under-
stood from the foundations of the earth? It is He that
sitteth upon the circle of the earth, and the inhabitants
thereof are as grasshoppers; that stretcheth out the hea-
vens as a curtain, and spreadeth them out as a tent to
dwell in ; That bringeth the princes to nothing ; He
maketh the judges of the earth as vanity " (Isa. x. 18-23).
Again, in the same strain:—¢ 8o the carpenter encouraged
the goldsmith, and he that smootheth with the hammer
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him that smote with the anvil, saying, It is ready for the
soldering: and he fastened it with nails, that it should not
be moved ” (Isa. xli. 7). Again :—¢They lavish gold out
of the bag, and weigh silver in the balance, and hire a
goldsmith, and he maketh it & god : they fall down, yea,
they worship. They bear him upon the shoulder, they
carry him, and set him in his place, and he standeth; from
his place shall he not remove: yea, one shall cry unto him,
and yet he cannot answer, nor save him out of his trouble”
(Isa. xlvi. 6, 7). More striking still is the following pas-
sage of the same prophecy:—*‘‘They that make a graven
image are all of them vanity ; and their delectable things
shall not profit; and they are their own witnesses: they
see not, nor know ; that they may be ashamed. Who hath
formed a god, or molten a graven image that is profitable
for nothing ? Behold, all his fellows shall be ashamed;
and the workmen, they are of men : let them all be
gathered together, let them stand up; yet they shall fear,
and they shall be ashamed together. The smith with the
tongs both worketh in the coals, and fashioneth it with
hammers, and worketh it with the strength of his arms:
yea, he is hungry, and his strength faileth : he drinketh no
water, and is faint. The carpenter stretcheth out his rule ;
he marketh it out with a line ; he fitteth it with planes,
and he marketh it ont with a compass, and maketh it after
the figure of a man, according to the beauty of & man ;
that it may remain in the house: He heweth him down
cedars, and taketh the cypress and the oak, which he
strengtheneth for himself among the trees of the forest :
he planteth an ash, and the rain doth nourish it. Then
shall it be for a man to burn : for he will take thereof, and
warm himself ; yea, he kindleth it, and baketh bread ; yea,
he maketh a god, and worshippeth it: he maketh it a
graven image, and falleth down thereto. He burneth
part thereof in the fire; with part thercof he eateth
flesh; he roasteth roast, and is satisfied : yea, he warmeth
himself, and saith, Aha, I am warm, I have scen
the fire : and the residue thereof he maketh a god,
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even his graven image: he falleth down unto it, and
worshippeth it, and prayeth unto it, and saith, Deliver
me; for thou art my God. They have not known nor
understood ; for he hath shut their eyes, that they
cannot see ; and their hearts, that they cannot understand.
And none considereth in his heart, neither is there know-
ledge nor understanding to say, I have burned part of it
in the fire; yea, also I have baked bread upon the coals
thereof ; I have roasted flesh, and eaten it: and shall I
make the residue thereof an abomination ? shall I fall down
to the stock of a tree? He feedeth on ashes: a deceived
heart hath turned him aside, that he cannot deliver his
soul, nor say, Is there not a lie in my right hand?” (Isa.
xliv. 9-20). Andso, in contempt of the idols of Babylon,
the prophet says, :—‘Bel boweth down, Nebo stoopeth ;
their idols were upon the beasts and upon the cattle;
your carriages were heavy laden ; they are a burden to
the weary beast. They stoop ; they bow down together ;
they could not deliver the burden, but themselves are gone
into captivity” (Isa. xlvi. 1, 2). Thus also we read in the
prophecies of Jeremiah :—¢¢ The customs of the people are
vain ; for one cutteth a tree out of the forest (the work of
the hands of the workmen) with the axe: = They deck it
with silver and with gold ; they fasten it with hammers,
that it move not. They are upright as the palm-tree, but
gpeak not : they must needs be borne, because they cannot
g Be not afraid of them; for they cannot do evil, neither
also is it in them to do good” (Jer. x. 2-5). And in the
115th Psalm we find this contrast between the true God
and idols : ‘“Wherefore should the heathen say, Where
is now their God? But our God is in the heavens; He
hath done whatever He hath pleased. Their idols are silver
and gold, the work of men’s hands. They have mouths,
but they speak not ; eyes have they, but they see not; they
have ears,but they hear not ; noses have they, but theysmell
not : They have hands, but they handle not; feet have they,
but they walk not ; neither speak they through their throat.
They that make them are like unto them ; go is every one
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that trusteth in them” (Ps. cxv. 2-8). It may be said that
all this relates to idolatry.  But it is not the less pertinent
to our purpose, for idolatry is always united with Polytheism.
There seems to be a necessary connection between them,
into which we shall not at present attempt to inquire.
Enough for us is the fact, that there never has been a
polytheistic religion in the world without idolatry; and
Polytheism, however it has begun, has always degenerated
into the grossest forms of mere idolatry. There is, also,
at least one passage of Scripture, in which the idea of the
worship of a false deity is entirely dissociated from that of
the idolatry which we know to have been associated with
it. Who can refuse admiration to the scorching irony of
Elijah, when he mocked the prophets of Baal on Mount
Carmel, saying: ‘‘ Cry aloud, for he is a god ; either he is
talking, or he is pursuing, or he is in a journey, or perad-
venture he sleepeth and must be awaked ” (1 Kings xviii.
27).

%t would not accord with our purpose to enter at much
length into the arguments for the existence of God—one
supreme God. They have been distinguished into two
kinds, @ priori arguments, and @ posteriori arguments,
—more generally spoken of as if they were merely two,
an & priori argument, and an & posteriori argument,
although in reality there are several of each kind, and
there is not so wide a difference between them in their
nature as is commonly supposed. The @ priori argument
is often spoken of as founded upon mere abstract and
metaphysical reasonings from metaphysical ideas; the
@ posteriori argument as founded upon the existing facts
of nature or the universe; and some have treated the
‘a priori argument as of comparatively little value, because
of its too abstract and metaphysical character. But in
truth every argument for the existence of God is founded
upon facts, whether in the world of matter, or in the world
of mind, existing and indisputable facts in the universe
to which we belong, and every argument involves also
principles which may be called abstract and metaphysical,
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although not more so than those on which we attain con-
clusions in arithmetic or in mathematics, and not less safe
than these.

How is it that the mind acquires the idea of & God? This
seems to be the first question to be considered, and that it
brings us at once into the region of metaphysics, is no
objection to the entertainment of it. There may be much
in metaphysics that is obscure and uncertain ; but there is
much also that is clear and indisputable. Setting aside
all consideration of the impartation of the idea from one
to another, as to a child from its parents, let us for a few
moments consider the original formation of the idea. A
child forms—and must form—at a very early period of
life, the idea of his own existence, and of the existence of
an external world. The idea of finitude also necessarily
springs up. The bounds of our own personal existence are
necessarily felt to be limited. But with the idea of
finitude necessarily arises the idea of Infinitude. It is
thus as to space; it is thus also as to power. We are
limited within very narrow bounds of space; we soon
find also that our power is very limited. We find that
there is space beyond us; we find that there is power
operating on us and within the sphere of our observation,
which is not our own. We are thus on the way to form
—if we have not already virtually formed—the idea of
infinite space and infinite power. And as we see the
exertion of power to be governed by will,—by our own
will and that of others,—we naturally refer all exertion of
power to will. And as we come to think of the greatness
of the universe, we thus form the idea of a God whose will
directs every exertion of power which we behold in this
earth itself and amongst the orbs of heaven. Again,
the idea of Causation necessarily springs up in every
human mind; that is, we refer effects to causes, and we
suppose no change of any kind to take place without a
cause. There are many difficulties connected with this
subject of causation, about which metaphysicians have
perplexed themselves. But these need not detain us,
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So far as our statement has gone, all is plain, simple, and
indisputable ; and this is enough for us. But when we
begin to inquire into the causes of effects, we find one still
beyond another, a cause of the cause which we have first
found. And the mind seeks rest for itself in a cause
which is causeless—a Supreme Will, and a Supreme Power.
And so it is, that in considering the scheme of the
universe, as far as we know it and can comprehend it, or
in considering any particular part of it, and finding in it the
proofs of design—the adaptation of means to ends, the
accomplishment of manifest purposes—we infer the exis-
tence of a designer, a being infinite in wisdom as in
power. In a piece of human mechanism, we perceive at
once the evidence of a design on the part of the maker, a
purpose intended and accomplished. The mind must be
strangely constituted, which sees evidence of design in a
steam-engine or a watch, and none in ‘the structure of a
living creature, or in the solar system. Or rather, the
Atheism which attempts to repel this argument from
design in the creation, does violence to human nature
itself and is the struggle of the wicked heart against the
inevitable convictions of the human mind.

+ From the proof of the existence of a God, it is an easy
process of proof which leads us to the belief that there is
only one God, one Supreme Being. The infinitude which
we must ascribe to him, is inconsistent with any other
thought. The harmony which we observe in the universe,
leads irresistibly to the same conclusion. The study of
this harmony is one of the most sublime which can occupy
* the mind of man. We see it in the adaptations of the
material world to the wants and requirements of the living
creaturee that inhabit it, and especially of man ; we see it
in the distribution of land and water, of mountains and
plains; we see it in the phenomena of tides and winds;
we see it in the structure of plants and animals, and in
the vast variety of their kinds, all serving appointed
purposes, and making up one perfect whole; we see
it when we contemplate the solar system, and con-
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sider the benefits which we derive from the light and heat
of the sun, the alternations of the seasons, and the succes-
sion of day after day for sleep, and night after night for
rest ; we see it when we consider the long preparation of
the earth for its present inhabitants, when the sun’s rays
fell on it as now, although there was no man to enjoy
them, but uncouth monsters disported amidst the luxuriant
vegetation that now forms our coal measures; or in still
remoter periods, when minute animals in countless myriads
lived and died, leaving their remains to form the limestone
rocks which are so useful to us ; we see it if we look to the
vast frame of the starry heavens, and consider how all the
orbs are bound together by the same law of gravitation,
and keep their appointed places, although they are in per-
petual and rapid motion, sweeping on their courses through
the immensity of space.

The Holy Scriptures themselves afford an argument for
the Being of a God, in the very excellence which shows
them to be the Word of God. We cannot prove the Being
of a God by mere reference to the authority of Scripture.
That were to reason in a circle. But it is no reasoning in
a circle to say that we find the Bible such that we cannot
regard it, nor any part of it, as of mere human authorship ;
and that, therefore, it impresses on us the conviction that
there is a God from whom it has derived its excellence,
just as the material universe proclaims to us the existence,
and in some measure the attributes, of its Creator, the
heavens declaring His glory and the firmament showing
forth His handyworks.

Whilst it appears, and it is most important that it
should be shown, that the existence of God can be demon-
strated by the light of reason, it does not follow that we
are indebted for our knowledge of Him to the powers of
our unaided reason. We can follow out the argument,
but onlf, it may very probably if not certainly be held,
because of the revelation which God has been pleased to
make of Himself to us. Without the light of revelation,
men might still have been groping in the dark, even as to

F
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this first great truth of religion. Many men can follow a
mathematical demonstration, who could never for them-
selves have solved the proposition. And so, probably, it
is a8 to all men with regard to this great subject.

How different the feelings of the man who looks to a
God ruling over all—a God, infinite, eternal, and unchange-
able, omnipotent and omniscient, just, holy, and good—
from those of the man who imagines earth and air to be
full of deities, all limited in knowledge and limited in
power ! What a contrast between the doctrine proclaimed
by Paul, and the religion which long had prevailed in
Greece and Rome! How monstrous the classic notion of
gods meeting on Olympus and quarrelling among them-
selves—gods full of base passions, such as are degrading
even to men! With another meaning than even he
himself intended, we may quote the words of the Latin
poet :—

“ Tantene animis coelestibus ire 1"
(Can there be such passions in celestial minds 1)

Let us rejoice with thankfulness in the light which we
possess, and seek to live as under the All-seeing Eye.
Much that is awful is suggested by this symbol ; but we
may take encouragement from the thought that God
sees the sincerity of purpose in the hearts of the just and
good.
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-

Masontc SymMBoLS.—THE APRON OoF WHITE LEATHER.

THE apron of white leather, made of lamb-skin, is a distin-
guishing badge worn by every member of the Masonic Order,
and without which no brother can be admitted within the
portals of a Lodge, nor allowed to take part in any Masonic
procession or solemnity. The Apprentice is invested with
it on his reception into the Order,.and it is worn by those
also who have attained the higher degrees, and by all those
who fill the most dignified offices. An apron is worn by
operative masons to preserve their garments from stain;
and thus,in speculative Masonry, the apron reminds us that
we must keep ourselves from moral defilement; or, in the
figurative language of Holy Scripture, must keep our gar-
ments white and keep ourselves unspotted from the world.
White is a colour which has always been considered as
emblematic of purity, and so we read in Scripture of the
white robes of the glorified saints in heaven., The apron
is made of lamb-skin, because the lamb has in all ages
been recognised as the emblem of innocence, and was
therefore chosen by God himself to be offered to Him in
sacrifice, as a type of the great propitiatory sacrifice, the
Lamb of God—the Lamb without blemish and without spot—
that taketh away the sin of the world. The Mason’s aprén
is, therefore, not only a symbol ever reminding him of the
duty of maintaining to the utmost possible degree purity
of heart and purity of life, and of ever seeking greater per-
fection in both, but also of the propitiation for sin, and the
pardon ready to be granted to every one who seeks it in the
way appointed. It thus inspires him with hope, and that
hope encourages to further endeavours after those attain-
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ments which will make him a good man and a good Mason,
exercising an influence for good amongst all around him—
in the Lodge, in his own family, and in all the relations
of life. And as he perseveres in these endeavours, and
finds them attended with ever-increasing success, he is
enabled more and more to rejoice in hope of being admitted
at last to dwell, and to dwell for ever, in that place where
there is no sin and no sorrow, no danger of temptation, and
no warfare any longer to be carried on against corruption—
the abode of perfect purity, perfect peace, and perfect joy.

Fitly is the newly admitted Apprentice enjoined, in the
charge addressed to him after his investiture with the
apron, that he is never to put on that badge if at variance
with any brother who may be in the Lodge. This rule not
only secures that the Lodge shall not be disturbed by
unseemly strife, but tends to keep brethren from quarrel-
ling, and to make them anxious for reconciliation when
differences do arise, thus promoting that brotherly love
which it is the great duty of Freemasons continually to
cherish and display. The Mason’s lamb-skin apron always
tells him that his mind should be filled with good thoughts
and his heart with good feelings, with sentiments of piety
and benevolence. It is an honourable badge, which many
of the greatest of men have delighted to wear, and it ought
to be the earnest desire of every Mason that he may never
disgrace it, but on the contrary may every day become more
worthy of it.

This symbol is one of extreme simplicity, although we
have seen that deeper meanings are conveyed in it than
are to be perceived at the first glance. It is not the less
important as a symbol, that what may be called its primary
signification is manifest at once. Nor are even its deeper
meanings far to seek or difficult to find. It is one of the
most essential of Masonic symbols, and a due attention to
it will guide a Freemason very safely in his study of
other symbols, which, however different in themselves, are
all of the same class and have the same general purpose.
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CHAPTER XXVIIL
Masonic SymBors.—WHITE GLOVES.

A TreEMAsoN ought always to appear properly clothed, both
in the Lodge and upon all public occasions, wearing, besides
his apron, the jewel proper to his Masonic rank, and white
gloves. In some Lodges the wearing of white gloves is not
always insisted upon, although upon public occasions they
are never dispensed with. The ancient rule, however,
ought to be always enforced, not only because this pecu-
liarity of clothing visibly connects the Freemasonry of the
present day with that of former centuries,and that of our own
country with that of other countries, but because the white
gloves, like the white apron, must be regarded as symbolic.
As the white apron suggests the thought of purity of heart,
so the white gloves symbolise cleanness of hands. And
thus, by his clothing, the Freemason is ever reminded of
that important lesson so often repeated with wonderful
variety of expression in the Holy Scriptures. He may
fitly call to remembrance, for example, the words of the
24th Psalm: ¢ Who shall ascend into the hill of the
Lord ? and who shall stand in His holy place ? He that
hath clean hands, and a pure heart; who hath not lifted
up his soul unto vanity, nor sworn deceitfully ” (Ps.
xxiv. 3, 4).

The connection between cleanness of hands and purity
of heart is most intimate, for out of the heart are the issnes
of life. The tree must be good, that its fruit may be good.
The same fountain cannot send forth sweet waters and
bitter. All that is praiseworthy in moral conduct is
required of the Freemason,—* whatsoever things are true,
whatsoever things are honest, whatsoever things are just,

— =
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whatsoever things are pure, whatsoever things are lovely,
whatsoever things are of good report” (Phil. iv. 8). He
is bound by the most solemn obligation strictly to observe
the moral law. But it is impossible for any man really to
do this—or in figurative language, to keep his hands always
clean—who neglects the keeping of his heart, the cultiva-
tion of Faith, Hope, and Charity, who does not cherish
within his own breast the virtues of Temperance, Fortitude,
Prudence, and Justice.

It is nothing better than a vile mockery for a Mason to
wear white gloves, whilst conscious of any iniquity in his
life—of any dishonesty in his wordly affairs—of any deceit
or cruelty in his conduct towards the wives or daughters
of his neighbours—of any unkindness towards the wife
of his own bosom, whom he has bound himself to love and
to cherish—or of any neglect of duty towards his children.
His white gloves, in such a case, virtually tell a lie. He
wears them as a good and true Mason ought, but he knows
that his pretension is false, and that they are only the
disguise of his secret wickedness. Let it be hoped that
such cases are few. :




CHAPTER XXIX.
MasoxNic SyMBoLs.—THE GAUGE.

Tae working tools of operative masonry are among the
chosen symbols of speculative Masonry, and all of them
are employed to teach important lessons. It is easy to
see how they came to be appropriated to this use, for no
symbols can be more simple and natural than those which
they afford, and in the early times, when Masonry was
mainly operative, the application of them in speculative
, Masonry, as it was gradually developed, could hardly be
avoided. This will clearly appear as each of the working
tools is considered, with its symbolic significance.

The Gauge is used by operative masons to measure and
lay out their work. It is a two-foot rule, divided into
twenty-four inches, and also into three equal parts of eight
inches each. What more natural than that the Mason,
beginning to enter upon the domain of speculative Masonry,
and passing from the contemplation of things material to
that of moral duties and responsibilities, should connect
with his thoughts of these this familiar working tool. The
right division and employment of his time are of as much
importance to him, with regard to these, as the accurate
measurement of the parts of his work are to its perfect
execution. The division of the gauge into twenty-four
equal parts corresponds with the division of the day into
twenty-four hours ; and the division into three equal parts
instructs the Mason to give eight hours daily to work, eight
to the duties of religion, of social and domestic life, and
eight to recreation and repose. This division of the day is
a good one, than which, indeed, no man can propose any
better to himself. In ordinary circumstances, eight hours
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of work are enough for a man working from day to day for
his own support and the support of his family; and the
present demand on the part of the working classes in
various trades for the reduction of the hours of labour to
eight is reasonable in itself, and ought to receive favourable
regard from their employers, and from the public in
general. It would be well even if legislation would
compel the universal adoption of the old masonic rule,
g0 as to prevent the difficulty of the question in particular
trades, which cannot be satisfactorily settled because there
is not a uniform law binding on all. The masonic rule
cannot, perhaps, be strictly applied in some cases, as in
that of farm-labourers, who must occasionally give far
more than eight hours of the day to work, in the harvest
season, and on other special emergencies against which no
forethought can provide. But, ordinarily, eight hours of
work every day are enough for & man, as much as he can
give to work and continue to do his work well; for more
would exhaust the physical frame, and act even still more
injuriously on the mental energies, the devotion of which
to work is as important, even in humble kinds of manual
labour, as that of a man’s limbs and hands. This is as
decidedly true in the case of the man of independent fortune
who endeavours to discharge the duties of his station, and
to approve himself not merely one of the consumers of
this world’s good things (the “ fruges consumere nati”’), but
one of those by whose labours the great fabric of society
is sustained and the general welfare promoted. His toil
may be mental rather than corporeal ; but it exhausts the
body itself, if too long persevered in. Eight hours afford
sufficient time for religious duties, those of family life, and
those of society. And eight hours will be found ordinarily
necessary for recreation and repose, including the time
requisite for partaking of meals.

Other significations have also been ascribed to the gauge
as a symbol, not as in place of those already stated, but
as additional to them.

Its division into three equal parts has been held to
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represent the division of our duties into those which we
owe to God, to our brethren, and to ourselves. But this
explanation of it as a symbol is not so simple and natural
as that most commonly received. And although this
classification of our duties is correct enough, and has
probably been well known ever since people began to think
on such subjects, it cannot truly be said that these classes of
duties are equal one to another, as might be supposed to
be the case if they were understood to be symbolised in
the three equal parts of the gauge.



CHAPTER XXX.
Masonic SymBoLs.—THE GAVEL.

Ar~orHER of the most ordinary working tools is the Gavel.
It is employed by the operative mason to break off the
corners of rough stones, and thus to reduce them to proper
form for the purposes of the builder. In speculative
Masonry it is, like the gauge, one of the working tools
appropriated to the degree of the Entered Apprentice, and
symbolises the necessity of removing, even although by
means somewhat severe and painful, the irregularities
which unfit a man for his place in that glorious building,
the spiritual temple of God. It teaches very impressively
the imperfection of our nature, and calls us to earnest
exertion for spiritual and moral improvement. In this,
also, we are to be helpful to each other; and those who
have made the greatest progress themselves, are best able
to render kind assistance to their brethren. This is
especially the duty of those who, because of their merit,
have been advanced to the highest offices, and therefore
the gavel is placed in the hands of the Worshipful Master,
as a symbol of his authority to maintain order in the
Lodge. It is significant of his duty to remove asperities,
to prevent ebullitions of violent temper, and to restrain
frivolity, that every assembly of the Lodge may serve to
make its members more perfect, and more worthy of their
place as spiritual stones in that temple which it represents.

The master’s gavel is sometimes called & firam, from
the name of Hiram Abiff, to whom Solomon gave the
chief charge of the construction of the temple at Jerusalem.
The name Gaczel is derived from the German Gipfel, a
peak, from which also comes the same term applied to
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. the end of & house, the gavel or gable, running up to a point
at the summit, the form in the one case and in the other
being somewhat similar. The mallet is sometimes used by
Masters of Lodges instead of the gavel.

The sight of the gavel may well remind the Mason of
that text of Scripture : ¢ Put off all these—anger, wrath,
malice, blasphemy, filthy communication out of your
mouth ” (Col. iii. 8).

Is it easy to ‘put off” all these? He who has
tried can tell. He who has not tried is but the rough
ashlar as yet, unprepared for a place in the walls of the
spiritual temple. The more outward things it may seem
comparatively easy to put off, but it is not so as to those
which are more of the heart, ‘‘anger, wrath, malice.”
It is a great attainment, indeed, to. be able to quench and
subdue these passions in any considerable measure, so that
they may not break forth in word or deed, but the true
believer, or the good and worthy Mason, is bound to
labour continually for the suppression of them even in
his heart.



CHAPTER XXXI.
Masoxic SymBorLs.—THE CHISEL.

TeE third and last of the working tools now specially
appropriated, in speculative masonry, to the Entered Ap-
prentice’s Degree, is the Chisel. In the hands of the
operative, it is used for giving form and regularity to the
rude mass of stone, converting the rough ashlar into smooth
ashlar, polishing its surface, and developing that beauty
which was hidden in it before. So education polishes and
improves the mind, not merely that which the boy receives
at school and the youth at college, but that also which
goes on continually in a well-regulated family, that of the
Lodge, and that which the worthy Mason perseveringly
carries on for himself, ever seeking his own intellectual
and moral improvement. In polishing by the chisel, the
workman comes at last to the completion of his work, the
stone is reduced to the utmost perfection of form desired,
and is polished to the highest degree possible; but it is not
80 in that process symbolically represented by the chisel in
speculative Masonry. So long as this life endures, further
improvement is still possible, and is therefore required.
Those who have made greatest progress in this work still
see in themselves the need for more, and the eye also be-
coming always better educated as the work goes on, perceives
defects which would be passed unnoticed by the mere
beginner. Perfection is not to be attained here, but a
nearer and nearer approach to it may daily be made. We
must ever seek to be more perfect than we are ; and whilst
we do so, we are encouraged to rejoice in hope of ultimate
perfection, in that Temple of which every stone shall
indced be polished after the similitude of a palace. Tke
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chisel,—as occasionally used for other purposes than those
of the ordinary work of operative masonry,—may also
remind us that the day approaches when the thread of
life shall be cut, and when we shall suddenly enter on that
other state of being, for which, during the whole time of
our abode on earth, we ought to be preparing. And thus
may we be admonished to be diligent in all our work,
so that it maybe approved, and not condemned, by the Great
Judge before whom we must stand. But in order to
this, it is in the highest degree necessary that a man should
clearly perceive and always bear in mind, that the ashlar
which it has been given to him to polish, is not polished
sufficiently ; that he should be aware of its remaining
asperities, and be willing, therefore, and anxious to apply
the chisel still more. In other words, it i3 necessary that
he should see his own faults, and labour to correct them.
The case of that man is very hopeless, who is quite self-
satisfied, confident of the sufficiency of his own attainments,
and occupied in admiration of them rather than with regret
that they are not far greater. It may be doubted if such
a man has really begun the work at all, which the use of
the chisel symbolises, and of the importance of which the
chisel a8 a symbol is intended always to put us in mind.



CHAPTER XXXIIL.
MasoNio SymBoLs.—THE SQUARE.

TaE working tools of the Fellow-Craft’s Degree are the
square, the level, and the plumb. The Square is composed
of two pieces of wood, joined so as to form an angle of
ninety degrees—a right angle; and by it the operative
mason tries his work, to see that the angles of a stone
are right angles, which is necessary to its fitting its place
in a wall, and especially at the corners of a building, giving
regularity and symmetry to the whole, as well as ensuring
strength. The eye could not judge of these angles with
sufficient accuracy, and without their being made exactly
as they ought to be, the whole work would be marred. So
in speculative Masonry the square symbolises the trial of
our conduct by the laws of morality. The operative mason
rejects the stone which, on trial by the square, is not found
to be correctly fashioned, or proceeds to correct its faults
and bring it into right shape by farther use of the chisel.
In like manner, he whose conduct will not bear the trial
of the moral law, must seek to amend his life, lest he him-
self should be condemned in the final day of trial, when
the square of the moral law shall be applied by the omni-
scient and unerring Judge; and when it shall be said,
¢He that is unjust, let him be unjust still, and he which
is filthy, let him be filthy still, and he that is right-
eous, let him be righteous still” (Rev. xxii. 11). The
square teaches us to try ourselves by the Word of God,
in which the Moral Law, the law according to which He
judges, is perfectly set forth; and by the dictates of reason
and conscience, which that Word has served to enlighten.
He who neglects thus to try himself, day by day, cannot
be a true and worthy Mason. A man careless and uncir-
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cumspeot in his conduct, cannot be expected to keep a course
of exact accordance with the laws of morality; but he who
often brings himself to trial, applying the square again and
again, can hardly fail to attain good success and to make
daily improvement. The more that he does this, the more
will he see his need of improvement, the more will he feel
the difficulty of his work, and the more will he be led to seek
that aid, the necessity of which, and the promise of which,
it does not belong to the symbol now before us to teach ;
but concerning which, as we shall soon see, other Masonic
symbols are meant to instruct us; whilst also he will be
compelled to acknowledge his need after all of that mercy
without which we could have no access to God’s favour, and
no hope of a happy eternity.



CHAPTER XXXIII.
Masontc SymBors.—THE LEVEL.

THE Level is used by operative masons to lay surfaces per-
fectly horizontal. In speculative Masonry it is a symbol
reminding us of that level on which all men naturally
stand in the sight of God, advancing alike towards death
and eternity ; liable to the same infirmities, temptations,
dangers, and woes ; partakers of the same hopes and fears ;
subject to the same authority of the divine law; and all des-
tined to be tried at last by the same infallible Judge,—nay,
all sinners needing God’s mercy. It thus teaches us humility,
and not to despise those of low estate, nor to look with
envy on those who are exalted above us by wealth, rank,
or any adventitious circumstance which may give them a
high position in the world. It does not teach us, however,
to refuse to men, in the ordinary affairs and intercourse of
life, such marks of respect as are commonly accorded to
their worldly rank or station: nor does it teach us to dis-
regard the attainments of merit, which, on the contrary,
every Mason is bound to acknowledge with respect. In
accordance with the teaching of this symbol, no distinc-
tions of rank are recogunised on the tesselated floor of the
Masonic Lodge, but those of Masonic rank itself, which
always is, in theory at least, and ought to be in reality, the
reward of merit. All meet, as brethren, on the same level,
and all the proceedings of the Lodge are conducted upon this
principle.

It is almost impossible to contemplate the level as a
symbol without thinking of the levelling hand of death and
the equality of the grave. “The small and the great are
there, and the servant is free from his master ™ (Job iii. 19).
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—<¢All go unto one place; all are of the dust, and turn to
the dust again” (Eccl. iii. 20).—¢ There is no discharge in
that war” (Eccl. viii. 8), no escape from death. The most
favoured of the inhabitants of the world, who rejoice in
the abundance of their riches, are as liable to the stroke of
death, as those who contend with the greatest adversities,
and pine in poverty. ¢They take the timbrel and harp,
and rejoice at the sound of the organ. They spend their
days in wealth, and in a moment go down to the grave”
(Job. xxi. 12, 13).

But it is not only at the foundation of a building that
the mason uses a level. Horizontal lines and surfaces
appear also throughout it and at its summit. Ought not
this to suggest the thought of the new degrees of grace
bestowed by God, of the various attainments which He
enabled us to make, and of that which is above all, and is
the consummation of all, the upper sanctuary where all
who enter it shall rejoice for ever in their common salvation ?
The copestone of the building shall be brought forth with
shoutings, ¢ Grace, grace, unto it I”” In heaven, all may
in one sense again be said to stand on one level, to which
we on the earth must continually aspire, all being ¢ raised
in glory” (1 Cor. xv. 43); but yet there will be differences
even amongst the glorified, for the Apostle Paul says,‘ One
star differeth from another star in glory” (1 Cor. xv. 41).
And we have reason to believe that according to the degrees
of grace received on earth, and of attainments made, will
be the degrees of glory in heaven,—that is, on first
entrance into heaven, for there also we must surely suppose
that there will be continual progress, continual increase of
knowledge, joy, and glory.



CHAPTER XXXIV.
MAB;)NIO SyMBors.—THE PLUMB.

THE third and last of the working tools appropriated in
Speculative Masonry to the Fellow-Craft's Degree, is the
Plumb. 1t is used by operative masons to ascertain the
perpendicularity of their work, for if a wall were not per-
pendicular, it could not long stand. The symbolic meaning
is obvious. The Freemason is to construct a temple free
from danger of falling, and this he can only do by just and
upright conduct, whether in circumstances of prosperity
or adversity. The plumb-line is regarded as symbolic of
truth, and so of rectitude. We read in Scripture that
they who believe in God, must be careful to maintain good
works (Tit. iii. 8). Of this the plumb reminds us.

The symbolic use of the plumb is very ancient. We find
reference to it in the Book of the Prophet Amos, in which
the plumb-line is introduced as a figure, in a sense per-
fectly corresponding with that which is attached to it in
the symbolism of modern Masonry : ¢ Thus he showed me;
and, behold, the Lord stood upon a wall made by a plumb-
line, with & plumb-line in His hand. And the Lord said
unto me, Amos, what seest thou? And I said, & plumb-
line. Then said the Lord, Behold, I will set a plumb-line
in the midst of My people Israel : I will not again pass by
them any more ” (Amos vii. 7, 8).

The Mason may well be reminded, as he looks upon the
plumb-line, not only of the perfect truth by which all his
conduct ought to be characterised, but of the perfect truth
by which it must all be tried. The standard is invariable.
The plamb-line cannot vary from its perpendicular position,
but necessarily assumes it 8o soon as it comes to rest,
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hanging in a direct line towards the centre of the earth,
and therefore at right angles to a plane extended on its
surface ; and even so, the moral plumb-line never varies,
but points always in its own proper direction, whatever
may be the variety of circumstances in which it is applied.
The conduct of a man is ever brought to the test of truth,
of undeviating and unchangeable rectitude. It is well for
a man to bring his own conduct to this test, and that
habitually, so that he may reform what is amiss, and that
the work which he labours to build may be stable, and not
overwhelmed in sudden ruin. There can be no greater
mistake than to suppose that the laws of morality are
capable of change, according to diversity of circumstances.
They are indeed such as to apply in all cases and to all variety
of circamstances, but they are themselves unchangeable as
the attributes of God, their author, exhibiting in their
perfection the perfection of these attributes. There is one
law for rich and poor; and although the temptations to
which men are exposed vary according to their varying
circumstances, and the criminality of transgressions of the
moral law may be regarded as varying with these
temptations and circumstances, yet there is criminality
in every transgression of that law, the degree of which
can be thoroughly estimated by the Divine Lawgiver and
Judge alone.




CHAPTER XXXV.
Masox10 SymBors.—THE TROWEL.

At the working tools of Masonry are reckoned in Specu-
lative Masonry as belonging to the master Mason, but the
Tromel peculiarly belongs to this degree. Being used by
operative masons -for spreading the cement, which binds
together the stones of a building, it becomes beautifully
significant in Speculative Masonry of Charity or Brotherly
Love, that admirable characteristic of the order by which
all its members are bound together for mutual support and
helpfulness. The brotherly love of Freemasons extends
beyond all the bounds of near kindred, of neighbourhood,
of country, and of race, so that wherever a Freemason may
travel, or on whatever shore he may by any accident be cast,
he may expect to find in any other Freemason to whom he
makes himself known, a brother and a friend. Innumer-
able instances have occurred of Freemasons in circumstances
of great difficulty and distress, thus obtaining aid and
relief from brethren even of strange language, with whom
they could only communicate by Masonic signs. It
is one of the objects of Freemasonry—often described,
and not improperly, as its great object—to promote
brotherly love amongst the whole human family. ¢ Love
us brethren” (1 Pet. iii. 8), ¢ Let brotherly love con-
tinue ” (Heb. xiii. 1), are mottoes as appropriate to
Freemasonry as to Christianity. As without cement a wall
can have no coherence ar stability, so without the uniting
power of charity or brotherly love, the social fabric cannot
hold together. And therefore the highest place is assigned
to this grace in the scheme of religion, as that to which
all the other graces lead and in which they are consummated.
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“The end of the commandment is charity, out of a pure
heart, and of a good conscience, and of faith unfeigned ”
(1 Tim. i. 5). “ Though I speak with the tongues of men
and of angels, and have not charity, I am become as a
sounding brass, and a tinkling cymbal. And though I
have the gift of prophecy, and understand all mysteries,
and all knowledge ; and though I have all faith, so that I
could remove mountains, and have not charity, I am
nothing. And though I bestow all my goods to feed the
poor, and though I give my body to be burned, and have
not charity, it profiteth me nothing. Charity suffereth
long, and is kind; charity envieth not; charity vaunteth
not itself, is not puffed up, doth not behave itself unseemly,
seeketh not her own, is not easily provoked, thinketh no
evil; rejoiceth not in iniquity, but rejoiceth in the truth;
beareth all things, believeth all things, hopeth all things,
endureth all things. Charity never faileth; but whether
there be prophecies, they shall fail; whether there be
tongues, they shall cease ; whether there be knowledge, it
shall vanish away. For we know in part, and we prophesy
in part. But when that which is perfect is come, then that
which is in part shall be done away. . . And now abideth
faith, hope, charity ; but the greatest of these is charity »
(1 Cor. xiii. 1-13), Charity or brotherly love is a grace of
the heart, continually manifesting or uttering itself in the
words and actions of life, governing a man’s whole con-
duct towards all with whom he is, however variously,
brought into contact in the world, and specially finding
expression in deeds of kindness towards those with whom
he is most nearly associated by any tie ; as, in the Masonic
Order, towards those whom he recognises as his brethren.
The parable of the Good Samaritan affords an admirable
illustration of the law of charity, in its extension to those
who are not connected by any near tie, nay, in its over-
leaping the bounds erected by diversity of race, of
nationality, and of religion, with all the old hereditary
prejudices and antipathies springing out of them. ¢“And
behold, a certain lawyer stood up and tempted Him, saying,
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Master, what shall I do to inherit eternal life? He said,
unto him, What is written in the law? how readest thou?
And he, answering, said, Thou shalt love the Lord thy God
with all thy heart, and with all thy soul, and with all thy
strength, and with all thy mind; and thy neighbour as
thyself. But he, willing to justify himself, said unto
Jesus, And who is my neighbour? And Jesus, answering,
said, A certain man went down from Jerusalem to Jericho,
and fell among thieves, which stripped him of his raiment,
and wounded him, and departed, leaving him half dead.
And by chance there came a certain priest that way ; and
when he saw him, he passed by on the other side. And
likewise a Levite, when he was at the place, came and
looked on him, and passed by on the other side. But a
certain Samaritan, as he journeyed, came where he was:
and when he saw him, he had compassion on him, and
went to him, and bound up his wounds, pouring in oil and
wine, and set him on his own beast, and brought him to
an inn, and took care of him. And on the morrow, when
he departed, he took out two pence, and gave them to the
host, and said unto him, Take care of him, and whatsoever
thou spendest more, when I come again I will repay thee.
‘Which now of these, thinkest thou, was neighbour to him
that fell among the thieves? And he said, He that shewed
mercy on him. Then said Jesus unto him, Go and do
thou likewise ” (Luke x. 25-37).

In this passage of Scripture we have first the great law
of love or charity stated in its perfect fulness, the law
which every good man strives to obey and which the prin-
ciple of grace infused into his heart inclines him to obey,
but by the keeping of which no man can be justified before
God, because no one is able to keep it perfectly. And
then, when the man, “willing to justify himself,” but
taking no notice of that first great part of the law which
relates to the love of God, asked, with regard to the second
part of it, the question ¢ Who is my neighbour?" our Lord
answered him, meeting him on his own ground, by a
parable of exquisite simplicity and beauty, but such as
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could not fail to excite astonishment in the mind of a Jew,
accustomed to regard all Samaritans with abhorrence, and
to esteem it as even a right thing and a consequence of right
religious feeling to do so. And what a picture is presented
to us in the parable! The heartlessness of the Jewish
priest and Levite, notwithstanding their high religious
profession, towards the poor man who had fallen among
thieves, maltreated, and left half dead on the wayside.
The kindness of the Samaritan towards one whom he might
have been expected toregard with the hostile feeling of long-
inherited prejudice, and in whom also he could not but
recognise a member of the race by whom he and his were
hated and despised. It is an admirable exhibition which
this parable affords of the universal obligation of the law
of charity towards all our fellow-men.

To illustrate further the law of charity, as taught in the
Word of God, and thence received into the Masonic system,
every part of which is irradiated with the bright light of
that word, one passage may be quoted from the Mosaic
law. ¢ If thou meet thine enemy’s ox or his ass going
astray, thou shalt surely bring him back to him again. If
thou see the ass of him that hateth thee lying under his
burden, and wouldst forbear to help him; thou shalt
surely help with him ” (Ex. xxiii. 4, 5). No feeling of
hostility, no resentment of wrong was to be allowed to
prevail against the great law of charity, or to prevent the
forthgoing of that grace in the way appropriate to the
occasion,

Faith, hope, and charity are the three principal graces
of the spiritual life, ¢ but the greatest of these is charity ”
(1 Cor. xiii, 13). Faith will give place to sight; hope
will be swallowed up in fruition; but charity is to abide
for ever. Where there is no need for relief any more, no
need for compassion any more, in that land of which ¢ the
inhabitants shall no more say, I am sick, for the people
that dwell there shall be forgiven their iniquity " (Isa.
xxxiii. 24), brotherly love shall still remain, in more
intimate relation if possible than here with the love of God,
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uniting the whole of His blessed family—multitudes of
all kindreds, and tongues, and peoples, and nations in
unbroken harmony, and ministering to their perpetual joy.

This subject might be prosecuted at greater length in
connection with the present symbol ; but it will recur again
especially when we come to speak of the symbolic figure of
charity, familiar to every Freemason.

Itis to be observed of all these working tools that in their
symbolic use they teach, in different ways, very much the
same lessons. The great principles of morality, as well as
the great truths of religion, although few and simple, are
capable of being set forth in a great variety of lights and
by a great variety of symbols. The correspondence in the
teaching of so many of the symbols of Freemasonry may
thus be regarded as proving its truth, whilst the variety of
the symbols gives them greater impressiveness, and tends
to increase their usefulness. We find the gauge, the
gavel, the chisel, the square, the level, and the plumb all
teaching us substantially the same lessons. But we are
all the better for their various teaching. One may be more
deeply impressed by one symbol than another, or by one
lesson more than another., But if the desired result is
attained, it is enough.



CHAPTER XXXVL
MasoNic SYMBOLS.—ROUGH ASHLAR AND SMOOTH ASHLAR.

THeE rough ashlar or unhewn block of stone, is an emblem
of man in his natural state, with all his faults unremoved,
-with capacity for improvement, but as yet unimproved by
the use of any means. The perfect ashlar, smoothed and
squared by the hands of the workman, fitted for its place
in the building, is contrasted with this as the symbol of
the man of culture and education, from whose heart
religion has expelled unholy passions, and whose life ex-
* hibits the beauties of virtue, a living stone in the Temple
of God. The subject is one which it is most interesting
and profitable to contemplate. Reflecting on man in a
rude and savage state, uneducated, ignorant, destitute of
religion, with evil passons unrestrained, aud, therefore,
increasing in their power, proud, cruel, treacherous, con-
tinually seeking the gratification of the animal appetites,
and thus continually plunging into the worst excesses and
debasements of vice, we cannot but be humbled,—for
such must we also have been but for the blessings which
it has pleased God to bestow upon us, the blessings of
light and knowledge, the revelation which He has made to
us of Himself, of His holy law, and of the way of salva-
tion ; the opportunities which He has given us of acquir-
ing those arts and sciences which, next to religion, are
worthy of the highest place in our esteem, and in the cul-
tivation of which men are themselves cultivated, refined,
and elevated. Gratitude is called forth, and a desire is
awakened for further improvement, for the still better
polishing of the stone, the development of still latent
beauty. And every true Mason must rejoice, not only in
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any improvement which takes place in himself, but in
that also which he beholds in his brethren; to which he
must always consider it an honour and a privilege to be in
any way enabled to contribute. And this, indeed, is one
of the things to which the law of Charity most strongly binds
us, and the grace of Charity most powerfully impels us.

It is proper that in connection with this subject, we
should direct special attention to the various things
already noticed as distinguishing the perfect ashlar—or,
to speak more accurately, the ashlar in progress towards
perfection—from the rough ashlar; the man as he ought
to be or as he is labouring to become, from the man in
whom no improvement has even begun. The highest
place of all must be assigned to religion, the highest
influence ascribed to it. A man without religion not only
lacks power to curb his evil passions and propensities, but
he is destitute of any sufficient motive for doing so.
Worldly prudence may restrain him at times from vice or
crime; a regard to his own health and comfort, his
position in society, or his prospects of temporal advantage ;
but this is all, and of very little value it all is when
temptation becomes strong, or any violent passion is
excited. Very properly, therefore, has Freemasonry, from
the very first, and universally, excluded all atheists from
the privileges of the brotherhood. A man who does not
believe in the existence of God, and in the doctrine of a
future state, in which is implied that of a judgment to come,
is declared by one of the ancient landmarks to be incapable
of admission into the Order; a profession of belief in
these simple first principles of religion being required of
every candidate. That more than this is desired, evidently
appears from the reverence shown to the Word of God,
and the place assigned to it in all Masonic solemnities ;
as well as from the use of prayer in every lodge, and the
inculcation of the duty of prayer by symbols, hereafter to
be noticed, and in masonic teachings. However simple
and few the absolute requirements of religious profession,
purposely made so that all may be admitted to the benefits
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of Freemasonry except those who have no religion, yet
it must be considered that the greatest perfection in
religious knowledge and faith is deemed desirable, as
indeed Freemasonry aims at nothing short of perfection
in all that it cultivates, or incites the members of the
brotherhood to cultivate.

But however highly we must estimate the power of
religion in promoting moral improvement, and however
great the influence we must assign to it in stimulating
the exercise of the mental faculties, and in at once elevat-
ing and refining the man whose heart is filled with the
fear and love of Glod, we must also recognise the import-
ance of other things instrumental in smoothing t# rough
ashlar and turning it into the polished stone. Inferior
they no doubt are, but yet they are of great importance,
and Freemasonry seeks to employ them all and to incite
others to their employment. The first of these is education,
a term which we here use in its widest sense, and as
including not only the rudiments of learning, but the
cultivation of all the arts and sciences ; and next to it we
must rank the influences of good society, of frequent con-
versation with the wise and good. A man with very little
education may be truly religious; but even in matters of
religion his want of education will make itself sadly felt ;
whereas he who enjoys the advantage of a good education
has—and even in the most elementary branches of it,
reading, writing, and arithmetic—instruments of vast power
which he may employ for his own improvement, and to
contribute to the improvement of others. No branch of
science can be prosecuted without advantage to the man
himself, nor without increasing his power of usefulness.
The astronomer who studies the orbs of heaven and their
motions ; the microscopist who examines the structure of
organised creatures invisible to the naked eye; the ome
contemplating the vastness of creation, the other the
perfection of its most minute parts,—have their minds
elevated to more and more admiration of the power,
wisdom, and goodness of God. And so it is with the
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studies of the geologist, the zoologist, the botanist ; 8o it
is indeed a8 to every department of science. The faculties
are improved by their own exercise ; the mind is expanded,
ennobled, refined. The cultivation of the fine arts, if
prosecuted in a proper manner, has likewise a beneficial
effect. To these points, however, we must recur in
subsequent chapters, and, therefore, do not dwell fur-
ther upon them now.



CHAPTER XXXVIL
Masoxic SymBorLs.—THE TRESTLE BoARD.

TaE Trestle Board is a board placed upon a wooden frame
of three legs, and in operative masonry the master draws
upon it his design, for the direction of the working masons.
In Speculative Masonry, it is the symbol of the books of
nature and of revelation, in which the Great Architect of
the Universe has made known His will, for the direction of
men in that which ought to be the great and constant
work of their lives, the pursuit of piety, holiness, and
virtue, the repressing and removing of all that is evil, and
the advancement of all that is good, beautiful, and praise-
worthy, both in themselves and in others. It is to be
observed that it is not the design of God in the creation
which by this symbol we are called to consider—although
in some measure that also is manifested to us even in the
book of nature and is still further displayed in the book
of revelation—but the will of God made known to us for
the direction of our conduct, and the government of our
thoughts and feelings. That some knowledge of this is
to be derived from the book of nature is admitted by all
who acknowledge the existence of God and believe in Him
a8 the Creator and Lord of the Universe; for, indeed, to
the book of nature we must refer for proof of the
existence of God, and from it we may learn something of
some of His attributes, from which may certainly be
deduced important conclusions as to the duty of man, as,
for instance, the reverence with which we ought to regard
God, and the gratitade which we ought to feel towards
Him. The Holy Scriptures fully recognise this teaching of
natare. “The heavens declare the glory of God,” says
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the royal psalmist, David, ¢ and the firmament sheweth
His handy-work. Day unto day uttereth speech, and
night unto night sheweth knowledge. There is no speech
nor language where their voice is not heard. Their line is
gone out through all the earth, and their words to the end
of the world ” (Ps. xix. 1-4). The Apostle Paul says in
his Epistle to the Romans, when condemning the idolatry
and vices of the heathen, “ That which may be known of
God is manifest in [among] them; for God hath shewed
it unto them. For the invisible things of Him from the
creation of the world are clearly seen, being understood by
the things that are made, even His eternal power and God-
head ; so that they are without excuse: Because that,
when they knew God, they glorified Him not as God,
neither were thankful ; but became vain in their imagi-
nations, and their foolish heart was darkened” (Rom. 1.
19-21). And it seems to have been with some obscure
perception of the truth that there is one Great Supreme
God, that the Athenians erected an altar with this
inscription, To THE UNENOWN @oD : for Paul standing in
the Areopagus, having referred to it, said, ¢ Whom,
therefore, ye ignorantly worship, Him declare I unto you”
(Acts xvii. 23). But, whatever may be the teachings in
the book of nature to be fairly deduced from it by an en-
lightened mind, it is to the book of divine revelation that
we are mainly indebted for that enlightenment which
enables us to study it with intelligence and advantage ; it
is chiefly from God’s Word that we derive our knowledge
of His will. Men destitute of the light of revelation,
have never liked to retain God in their knowledge, and
professing themselves to be wise have become fools, ¢ and
changed the glory of the incorruptible God into an image
made like unto corruptible man, and to birds, and four-
footed beasts, and creeping things” (Rom. i. 23). In
some measure, certainly, conscience has always borne
witness in the hearts even of the most degraded heathen,
their thoughts ¢¢ accusing or else excusing one another **
(Rom. ii. 15); but conscience has not only been stifled
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and overpowered by evil passions and the love of sensual
gratifications ; its ntterances have been rendered indistinct
by warping prejudice. To God’s Word we must look for a
perfect knowledge of our duty and the direction of our
conduct ; and, therefore, the symbol which we behold in
the trestle board must ever remind us of the value of the
Holy Scriptures and the advantage which is to be obtained
by searching them diligently and continually. And thus
this symbol directs us to the great light of Masonry, and
reminds us that we ought always to seek to avail ourselves
of that light, and by it to view all things concerning
our conduct and duty.



CHAPTER XXXVIIL
MasoNio SymBoLs.—JACOB’S LADDER.

Jacon’s Ladder is a symbol familiar to every Mason, as it
is one of those constantly presented to his contemplation.
We read in the book of Genesis that when Jacob, afraid of
the resentment of his brother Esau, fled from" his father’s
tent in Canaan, and was on his way to the abode of his
mother’s kindred in Padanaram, ¢ He lighted upon a
certain place, and tarried there all night, because the sun
was set ; and he took of the stones of that place and put
them for his pillows, and lay down in that place to sleep.
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and, behold, the
angels of God ascending and descending on it. And,
behold, the Lord stood above it, and said, I am the Lord
God of Abraham thy father, and the God of Isaac: the
land whereon thou liest, to thee will I give it and to thy
seed ; and thy seed shall be as the dust of the earth, and
thou shalt spread abroad to the west, and to the east, and
to the north, and to the south; and in thee and in thy
seed shall all the families of the earth be blessed. And,
behold, I am with thee, and I will keep thee in all places
whither thou goest, and will bring thee again into this land,
for I will not leave thee, until I have done that which I
have spoken to thce of. And Jacob awaked out of his
sleep, and he said, Surely the Lord is in this place, and I
knew it not. And he was afraid, and said, How dreadful
is this place! this is none other than the house of God,
and this is the gate of heaven. And Jacob rose early in
the morning, and took the stone which he had put for his
pillow, and set it up for a pillar, and poured oil upon the
top of it. And he called the name of that place Bethel,
[t.e., the House of God] ™ (Gen. xxviii, 11-19).
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Jacob’s Ladder, as a Masonic symbol, is represented with
three principal rounds, named Faith, Hope, and Charity, as
it is by the practice of these graces that we must hope to
ascend to heaven, having Faith in God, Hope of a blessed
immortality founded upon His promises, and our hearts filled
with that Charity which is ‘¢ the end of the commandment,”
which consists both of love to God and love to man, and
which finds its expression continually in exercises of
devotion and in deeds of beneficence.

As Faith, Hope, and Charity have their appropriate
symbols in the Masonic system, by which they are more
fully represented, and which will be explained in subsequent
pages of this work, it seems unnecessary to dwell upon
them here, further than to point out the place which this
symbol assigns to them, in man’s ascent from the level of
earth, through the cloudy .canopy, to the glory and joy
above. He must begin with faith, from which proceeds
hope, and then charity ; or rather charity and hope grow
up together as soon as faith exists, for it cannot exist
without the development of these graces resulting from it.
Faith may be regarded as the first step on the ladder
which leads upwards to heaven, hope is the next, and
charity the last and highest. But there is a beginning of
hope from the very beginning of faith, and & beginning
also of charity. The Masonic symbol, however, shows
them in their relation to each other, and assigns to charity
that highest place which belongs to it as the perfect grace
to which faith and hope are intended to contribute.

This symbol, in the very simplest view of it, is important
as pointing out the possibility — and, under proper
conditions, the certainty—of ascending to heaven, the ascent
beginning from the low level of man’s natural state en
earth, proceeding through the whole region of clouds and
storms, and terminating only where all is purity, serenity,
safety, light, and joy. It is a symbol fraught with
encouragement to those who toil and struggle here; it is
calculated to supply new strength to the tempted, and
consolation to the afflicted.

H



CHAPTER XXXIX.
Masonic SyuBors.—TeE Croupy CaNory.

Tae Lodge is covered with the Cloudy Canopy, to which
Jacob’s ladder, with its rounds of faith, hope, and charity,
is seen as leading up. The cloudy canopy is an expressive
symbol. It is the covering of the Lodge because it
represents the covering of the earth, through which we
cannot penetrate except by faith, to behold the glory of
the upper heavens. It speaks to us of the woes and
troubles of earth, but it speaks to us also of the better
country, the eternal abode of the good. We cannot look
upon the cloudy canopy without thinking of that which is
above it, of the pure glory which shines there. As above
the clouds of our sky we know that all is bright and
serene, so we know of a perfect brightness above all the
troubles and confusions of this world. Jacob’s ladder
represents the ascent of the good and worthy Mason to
the upper region. The ladder is represented as terminating
in the cloudy canopy, but this is only because he who
ascends by it is lost to the sight of his fellow-mortals upon
earth. Through the clouds, however, he is to be regarded
as passing into the higher heaven, into the region where
there is no cloud or darkness.

The use of the cloudy canopy as the covering of a
Lodge, calls continually to mind the present position of
every one within the portals of the Lodge, and his future
prospects as an aspirant of glory. He is reminded of the
dangers and troubles of his present state, but at the same
time he is encouraged to press on in hope, with the
confidence of finally reaching to a better state, of ascending
1o the abode of perfect holiness and peace.
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We are reminded by the symbol of the cloudy canopy
spread out over the Lodge, or otherwise presented to our
view, that we are here in this world in circumstances of
trouble and gloom, through which only the eye of faith
can pierce into the brighter region above. But as we look
we are encouraged to hold on our way, expecting the
promised reward in the full confidence that the clouds
shall be dissolved, and that we shall pass through them to
dwell above them for ever, in that city which hath ‘“no
need of the sun, neither of the moon, for the glory of
God doth lighten it, and the Lamb is the light thereof ”
(Rev. xxi, 23).

How thankful ought those to be who have such hopes
set before them—¢¢ the sure and certain hope of a blessed
. resurrection,” a blessed immortality, of happiness unalloyed
from the moment when ¢ our earthly house of this
tabernacle is dissolved,”’—happiness to be perfected in the
great day when our bodies shall be raised up incorruptible,
and made like unto the glorious body of Christ. How sad
the thought that any man should live on earth without
such hope, no ray from heaven beaming upon him through
the clouds, no opening amongst them through which he may
gaze up to catch a glimpse of glory, or with his darkened
eye incapable of such light and incapable of such vision,
his heart uncheered by any hope extending beyond death
and the grave !



CHAPTER XL
Masonto Symsors.—THE GLOBES.

TaE celestial and terrestrial globes are employed as
symbols in Freemasonry to signify the universal extension
of the institution, and its relation both to the higher
sphere into which we hope to enter, and to- this lower
world in which we at present exist. They are exhibited as
placed upon the summits of two pillars, the symbolic
meaning of which will be explained in another chapter.
Before the spherical form of the world was known, and
whilst it was generally supposed to be an extended plain,
the globe was in use as a symbol in some of the ancient
mysteries, particularly in those of Egypt, to represent the
Supreme God and His all-controlling power and universal
dominion. It was used, also, as a symbol of universal
power amongst the Mexicans. The wide diffusion and
general use of this symbol, may be regarded as proof of
its very high antiquity, and entitle it to be considered as a
trace of the primitive, divinely revealed religion. It was
however, a mere orb or sphere, bearing on its surface no
representation either of the heavens or of the earth. The
orb, as a symbol of power, often appears in the figures of
heathen deities, held in their right hand. The perfection
of its form, destitute of all angles and inequalities of
surface, every point of its surface being equally distant from
the unseen centre, very naturally suggests its use as a
symbol of the universe, and of the power which extends
equally to all parts of the universe. Thus, also, the orb is
placed as an emblem of power in the hands of our
sovereigns at their coronation. At what date the celestial
and terrestrial globes began to be employed as Masonic
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gymbols in the way they now are, it is perhaps impossible
to ascertain; but the knowledge which we have of the
history of the sciences of geography and astronomy
compels us to regard it as one of the improvements made
in speculative Masonry in modern times. The globe or orb,
however, appears to have been a very ancient Masonic
symbol ; and the idea of its relation to the form of the
heavens was probably present to the minds of the ancient
Masons, when they had no thought of connecting it with
that of the earth. The aspect of the heavens, indeed,
naturally suggests the idea of sphericity ; and the ancients,
whilst they erred in their opinion as to the form of fhe
earth, and had no notion of its sphericity, regarded the
heavens as a sphere revolving around it. We cannot look
upon the terrestrial globe, with the continents and oceans
delineated on its surface, the maultitude of islands, the
mountain chains which divide nations, and the rivers
which connect them as arteries of commerce, without
thinking of the duties which belong to us as members of
an institution which extends to all countries and all
nations, seeking to unite them in one fraternal bond, and
to promote the good of all. We cannot look upon the
celestial globe, without being impressed with a sense of the
greatness of Him who ‘ telleth the number of the stars and
calleth them all by their names” (Ps. cxlvii.4). Both globes,
a8 they teach us how day and night succeed one another
continually, by the revolution of the earth around its
axis, one portion of its surface after another being
presented to the sun; how the changes of the seasons are
occasioned by its annual revolution around the sun; and
how all the orbs of heaven keep with perfect regularity
their ever-changing positions in the sky, suggest thoughts
of the wisdom and goodness of the Great Architect of the
Universe. They present subjects of thought on which the
more we dwell, we must be the more filled with admiration,
with awe, and with gratitude. And as we consider how
God’s goodness towards us is displayed in the physical
constitution of the earth which we inhabit, so that, for
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example, we derive incalculable benefits from the distribu-
tion of land and water on its surface ; how also the fitness
of the earth for human habitation depends on its relation
to the distant orbs of heaven, the sun giving us light by
day, and the moon and stars by night; the heat which is
necessary for our life, and for the earth’s productiveness,
coming from the sun; and the very coal which we dig up
for fuel having been formed of the rich vegetation which
covered the earth, through the influence of the sun’s heat,
countless years and ages past,—we are moved to cry out
with the psalmist, ¢ O Lord, how manifold are Thy works,
in ‘wisdom hast Thou made them all” (Ps. civ. 24),
and to ‘“praise the Lord for His goedness, and for His
wonderful works to the children of men” (Ps. cvii. 8).
The contemplation of God’s goodness towards us, and of
His continual care over us—a care which extends to the
circulation of every particle of the blood which flows through
the most minute of our veins, as much as to the revolutions
of the glorious orbs, the magnitude of which exceeds the
very grasp of our minds, so that although we may state it
in words, we cannot conceive of it aright—is calculated to
inspire our hearts with the wish to embrace in our charity
the whole multitude of our fellow-men and to do good as
we have opportunity, without regard to diversity of race or
distinctions of nationality.

The contemplation of the globes is also calculated to
excite in us a desire for increased knowledge of the
gciences, particularly of those of geography and astro-
nomy. These, and indeed all the sciences, as has already
been observed, it has ever been one of the objects of
Freemasonry to promote, because their study is always
beneficial to the mind which engages in it, and their
advancement is useful to mankind. In illustration of the
usefulness of the sciences of geography and astronomy, it
may be sufficient to refer to the value of accurate maps
and charts for the guidance of the navigator, and to the
means which he possesses of determining his place upon
the wide ocean by observation of the heavenly bodies, of
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which a notable example, calculated to produce a very
deep impression on every thoughtful mind, is to be found
in the case of Jupiter’s satellites, orbs invisible to the
naked eye, but by observation of which the skilful navigator
is able to correct errors which may have occurred in his
reckoning, and to ensure his safety from perils in which
otherwise he might have been involved to his destruction.

Some remarks which might appropriately enough have
been introduced here are reserved for a subsequent chapter,
on the symbol W—E ; and the reader may perhaps do
well to compare the one chapter with the other.



CHAPTER XLIL
Masoric SyuBoLs,—THE PiLLAR.—THE Two PILLARs.

PiLrLARs are much employed as masonic symbols. Some-
times a single pillar is represented, having a capital
adorned with leaves, and surmounted by a terrestrial
globe ; sometimes two pillars stand together ; and some-
times three. The pillar is always a symbol of support and
stability. It calls us to think of our continual dependence
on God for support in all our undertakings, and for the
stability of all our works. It reminds us that He upholds
the world by His power, and therefore it is fitly surmounted
in Masonic symbolism by the globe, either celestial or
terrestrial ; for the world which God upholds is the cosmos,
the whole universe. It reminds us also how He led His
people through the wilderness, going before them in a
pillar of cloud by day, and in a pillar of fire by night, and
encourages us to put our trust in Him always for guidance
and protection. Moreover, it leads us to think of the
promise to those who trust in Him and serve Him,
resolutely yet humbly addressing themselves to the
discharge of all their duties in this world. ¢ Him that
overcometh will I make a pillar in the temple of My God,
and he shall go no more out ” (Rev. iii. 12).

All these considerations, and others along with them,
are suggested by the symbolic representation of trno
pillars standing together. The one may be regarded as
representing the pillar of cloud, and the other the pillar
of fire, which guided, the one by day and the other by
night, the path of the Jews through the wilderness. It
is believed that the two pillars of brass which Solomon
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get up in the porch of the Temple were intended as symbols
to remind the Jews of these, and so of all the sufferings of
their fathers in the wilderness, of all the goodness of God
towards them, and of all the great works which He
wrought on their behalf. They may well serve the same
purpose for us, who have as much interest as they had in
contemplating all the loving-kindness of God towards His
people of old, when He led them through the wilderness
and brought them into Canaan,—as much need as they
had to seek encouragement from such contemplations
amidst the difficulties and trials of our own life. More-
over, the Jew looking upon these pillars of brass could not
fail to be reminded of Solomon and all his glory, and of the
greatness and prosperity of Israel in his reign. And this,
again, was calculated to suggest many thoughts of the
goodness and faithfulness of Israel’s God, of the ancient
promises and their fulfilment, and thus also of promises
concerning the future, promises to be fulfilled in ¢“the latter
days,” promises of glory and blessedness to Israel exceeding
even the glory and blessedness of the time of Solomon.
Nor could the thoughts of the intelligent and devout
Israelite be limited to mere earthly things, and to promises
having their fulfilment in this state of heing; they .
could not fail to extend beyond the bounds of earth
and time, the mind delighting to dwell upon the great
promises which shall receive their fulfilment in a better
world and throughout eternity.

The account which we have in the Bible of the brazen
pillars of the porch of the Temple, may be read in the
First Book of Kings, in the following words, ¢ He” (that
is, Hiram of Tyre, Hiram ADbiff) ¢ cast two pillars of
brass, of eighteen cubits high apiece ; and a line of twelve
cubits did compass either of them about. And he made
two chapiters of molten brass, to set upon the top of the
pillars ; the height of the one chapiter was five cubits, and
the height of the other chapiter was five cubits : and nets
of checker-work, and wreaths of chain-work, for .the
chapiters which were upon the top of the pillars; seven
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for the one chapiter and seven for the other chapiter.
And he made the pillars, and two rows round about upon
the one net-work, to cover the chapiters that were upon
the top with pomegranates; and so he did for the other
chapiter. And the chapiters that were upon the top of
the pillars were of lily-work in the porch, four cubits.
And the chapiters upon the two pillars had pomegranates
also above, over against the belly which was by the
network ; and the pomegranates were two hundred, in rows
round about upon the other chapiter. And he set up
the pillars in the porch of the Temple: and he set up the
right pillar, and called the name of it Jachin; and he set
up the left pillar, and called the name of it Boaz. And
upon the top of the pillars was lily-work ; so was the work
of the pillars finished”’ (1 Kings vii. 15-22).

The pillars in Masonic symbolism are represented in
faithful accordance with this description, in reading which
we cannot but be struck with the care taken to beautify
them by chapiters at the top, with checker-work, and
chain-work, and lily-work, and pomegranates. In all this
there, no doubt, was,and there still is, an important symbolic
signification. Taking all together, and without inquiring
. into the meaning of each part of the ornamentation, we
cannot resist the conclusion that it was intended to
suggest to the mind the combination of beauty with
strength and stability in the works of God, a combination
which we may behold in every part of the material creation,
in the grand system of the universe, as it presents itself
to our view when we gaze upon the heavens, and which is
more perfectly exhibited to our admiring minds in the
science of astronomy, and equally in the living creatures
which God has placed in this world. How admirable is
the combination of strength and beauty in the human body
itself, no provision of strength but where it is needed,
but there all that is needed—strength in the bones,
strength in the muscles and sinews; and then what beauty
in the form into which all the multitude of organs is
combined, in the skin which covers it, in the hair of the
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head, the eyebrows, and the eyelashes! What wonderful
strength, and at the same time what wonderful beauty
in a tree! Nay, even in the most delicate flower, there
is an admirable adaptation of its structure for necessary
strength ; and so, in such objects as the wing of an insect,
in which we never know how to admire sufficiently the
delicate nervures which maintain the perfection of its form,
and make it capable of exercising the requisite force upon the
air for the flight of the little creature to which it belongs.
How marvellous, again, and how various is the beauty of
many of these works of creation! with what expuisite
colours, harmoniously mingled, has God painted the lilies
of the field, of which our Saviour says that ‘ even Solomon
in all his glory was not arrayed like one of these !’ There
are many birds, in like manner, clothed in plumage of
resplendent and exquisite beauty; and insects whose brilliant
tints rival those of the richest gems. And why was all this
beauty lavished upon what—many of them—we might be apt
to reckon as amongst the meanest of God's works, low in the
scale of creation? May we not see in it goodness towards
man, whom God has made capable of deriving pleasure—
pleasure of a pure and refined nature, tending also to
purify and refine—from the contemplation of beauty ?
But surely we must go beyond this, and regard the Book of
Nature as here exhibiting to us a radiation of the perfections
of God himself, and thus impressively speaking to us of
these. Again, we must feel ourselves called by all this
to the contemplation of spiritual and moral beauty. If we
find the combination of strength and beauty in the works
of the material creation, not less do we find it in that
spiritual and moral system which the Book of Revelation
unfolds to us. To all this the contemplation of the
Masonic symbol now under consideration, and in parti-
cular of the richly adorned chapiters of the two pillars,
is calculated continually to direct our minds. And if
we behold such characteristics in God’s own works, shall
we not reflect upon what is required in our own, and above
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all in that great work in which it is the purpose of
speculative Masonry to direct and aid us, the erection
in our own hearts of a fit temple for our Maker’s praise,
the continual showing forth of that praise in our lives,
and the advancement of the highest welfare of all

around us?
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CHAPTER XLIL
Masonic SymBoLs.—THE THREE PiLLARs,

TarEE pillars standing in a row, near to each other, but
separate, and of different orders of architecture, - are
symbolic of Wisdom, Strength, and Beauty, distinct
characteristics which, however, must all be displayed in
every perfect work, and are necessary to its perfection.
All are displayed in the greatest perfection in every work
of God, and they are requisite to the production of any
work of man truly deserving of approbation. Enough
has already been said of the combination of strength and
beauty in the works of God, and the more we contemplate
and study them, the more must we be filled with
admiration of the wisdom in which He has made them all,
(Ps. civ. 24). Of human works none ever displayed in
greater perfection these three characteristics than the
Temple of Solomon, planned by the wisdom of him who
excelled all other men in wisdom, and obtained it in answer
to his prayer, from the infinitely wise God. Strength was
also given to him to carry out his great undertaking,
in which he was aided by the friendship of Hiram, King
of Tyre; and the Beauty of the structure was attained
through the skill and taste of Hiram Abiff, the Builder,
the widow’s son. '

The Masonic institution is supported by wisdom, strength,
and beauty. The wisdom of its original founders appears
in it, and that of those who have during successive ages
contributed to bring it to perfection. Its strength is
abundantly proved by its endurance throughout so many
ages, amidst all the storms of many revolutions, and whilst
dynasties and empires have fallen. Its beauty appears in its
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great purpose of the advancement of the intellectual and
still more of the spiritnal and moral improvement of men,
to which every part of its system is adapted, and shines
forth in the lives of Brethren who fulfil their obligations,
and walk according to the requirements of the law to
which they have vowed obedience.

Of the three pillars which symbolically teach the
necessity of Wisdom, Strength, and Beauty, the first, that
which is generally placed on the left hand of the Lodge,
symbolising Wisdom, is a column of the Ionic order; the
second, that in the centre, symbolising Strength, is a
column of the Doric order; the third, that on the right
hand, symbolising Beanty, is a column of the Corinthian
order. The Doric has been chosen for the symbol of
Strength, becanse it is remarkable for robust solidity,
graceful, but yet with little ornament. The Ionic order is
appropriated to Wisdom, because it combines in the greatest
degree an aspect of majesty with delicate gracefulness.
The Corinthian order, the lightest and most ornamental
of the pure or Grecian orders, having a capital adorned
with leaves, affords an apt symbol of Beauty.

The pillar symbolic of Strength is placed in the centre,
because strength is essential to any building or work, and
without strength it can be of no use. The pillar symbolic
of Wisdom is placed in what, as we look at it, and
accustomed as we are to read from left to right, may be
deemed the first place, becanse Wisdom must direct that
Strength may be obtained. In like manner the pillar
symbolic of Beauty is placed to our right hand, in what
we naturally regard as the last place, because Beauty,
however desirable, is less indispensable than Strength, and
because it can only be advantageously attained or wisely
sought after when the strength of the work is secured,
and because it consummates the work and manifests its
perfection. It is probable that among the ancient Hebrew
nations, and other orientals, whose writing was from right
to left, and not from left to right, like ours, the symbol
of Wisdom occupied the place which we assign to that of
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Beauty, and the symbol of Beauty that which we assign to
the symbol of Wisdom. This may be inferred from the
nature of the symbol; but it cannot be affirmed with
certainty, as there is not, that we are aware of, any historic:
record of the fact.

Of the excellence of Wisdom it may be deemed almost
superfluous to speak. A few sentences, however, may be
quoted from the inspired volume, and the recollection of
them may be profitable to the Mason in leading him to
seek more and more of this precious gift, by which he will
be enabled to carry on his works with advantage, to form
good designs, and to bring them to completion. ¢ Happy
is the man that findeth wisdom, and the man that getteth
understanding; for the merchandise of it is better than
the multitude of silver, and the gain thereof than fine
gold. She is more precious than rubies; and all the
things thou canst desire are not to be compared unto her.
Length of days are in her right hand: and in her left
hand riches and honour. Her ways are ways of pleasant-
ness, and all her paths are peace. She is a tree of life to
them that lay hold upon her; and happy is every one that
retaineth her. The Lord by Wisdom hath founded the
earth; by understanding hath He established the heavens.
By His knowledge the depths are broken up, and the
clouds drop down the dew. My son, let them not depart
from thine eyes; keep sound wisdom and discretion: so
shall they be life unto thy soul and grace to thy neck.
Then shalt thou walk in thy way safely, and thy foot shall
not stumble. When thou liest down, thou shalt not be
afraid ; yea, thon shalt lie down, and thy sleep shall be
sweet” (Prov. iii. 13-24). Again we read thus: * Get
wisdom, get understanding ; forget it not; neither decline
thou from the words of my mouth. Forsake her not, and
she shall preserve thee: love her, and she shall keep thee.
Wisdom is the principal thing : therefore get wisdom, and
with all thy getting, get understanding. Exalt her, and
she shall promote thee; she shall bring thee to honour;
when thou dost embrace her, she shall give to thine head
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an ornament of grace; a crown of glory shall she deliver
to thee ” (Prov. iv. 5-9). Again, ‘ Wisdom is better than
rubies ; and all the things that can be desired are not to
be compared to it ” (Prov. viii. 2). And Wisdom herself,
personified, is made to address us in the Book of Proverbs
in these words: ‘‘ By me kings reign, and princes decree
justice. By me princes rule, and nobles, even all the
judges of the earth. I love them that love me, and those
that seek me early shall find me. Riches and honour
are with me; yea, durable riches and righteousness. My
fruit is better than gold, yea, than fine gold; and my
revenue than choice silver. Ilead in the way of righteousness,
in the midst of the paths of judgment; That I may cause
those that love me to inherit substance; and I will fill their
treasures. The Lord possessed me in the beginning
of His way, before His works of old. I was set up
from everlasting, from the beginning, or ever the earth
was. When there were no depths I was brought forth;
when there were no fountains abounding with water.
Before the mountains were settled; before the hills I was
brought forth ; while as yet He had not made the earth,
nor the fields, nor the highest part of the dust of the
world. When He prepared the heavens I was there, when
He set a compass upon the face of the depth: when He
established the clouds above; when He strengthened the
fountains of the deep: when He gave to the sea His decree,
that the waters should not pass His commandment : when
He appointed the foundations of the earth: then I was
by Him, as one brought up with Him; and I was daily
His delight, rejoicing always before Him ; rejoicing in the
habitable parts of the earth, and my delights were with
the sons of men. Now, therefore, hearken unto me, O
ye children, for blessed are they that keep my ways.
Hear instruction, and be wise, and refuse it not.  Blessed
is the man that heareth me, watching daily at my gates,
waiting at the posts of my doors. For whoso findeth me
findeth life, and shall obtain favour of the Lord. But he
that sinneth against me wrongeth his own soul ; all they



THE THREE PILLARS. 129

that hate me love death” (Prov. viii, 13-36). It adds to
the impressiveness of this passage, unparalleled of its kind,
if we consider the speaker, according to a very generally
received interpretation,as not a mere personification, but
one of the Divine Persons, the Second Person of the
Godhead, the Word of God,—that Word which was in the
beginning, and was with God, and was God (John i. 1).
It were easy to multiply quotations from Scripture to
exhibit the excellency of wisdom, and the importance of
seeking it ; but one alone may suffice, that which records
Solomon’s choice of wisdom as the most desirable of the
gifts of God, his prayer for it, and the answer to that
prayer. ‘In Gibeon the Lord appeared to Solomon in a
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